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HISTORICAL MARKS IN THE DEVELOPMENT OF RELATIONS 

BETWEEN STATE AND THE CHURCH AT THE ROMANIANS 

- ABSTRACT – 

-  

General Considerations 

The doctoral thesis entitled ”Historical Marks in the Development of 

Relations between State and the Church at the Romanians” comprises some 308 
pages, while being structured in four chapters, which, at their turn, are divided in 
more subchapters.   

In realizing a comprehensive view on this work, I may say that it has in view to 
analyze the way in which the State and the Church have interacted in the history of 
the last 150 years at the Romanian people, since the State, by virtue of its 
sovereignty, has legislated in the sphere of the ecclesiastical, also, and these laws 
show clearly, both at the ideological and intentional level, the way in which the 
Romanian State has looked to this relation.  

The legal frame within which the cults are carrying on their activity for the 
time being was modified by the 1993 Constitution (correctly 2003) which provides 
that the Romanian citizens enjoy the same rights and liberties regardless of their 
religious faith. At the same time, there is proclaimed and guaranteed the religious 
liberty and its forms of concrete manifestation. There are established the essential 
principles for the normal development of the religious life: the cults are free and they 
are organized in conformity with their own by-laws under the conditions given by 
law, they are autonomous in comparison with the State and enjoy its support, the 
enabling of the religious assistance in the military, in the hospitals, in the 
penitentiaries and orphanages included. In the public schools the religion is specified 
as a distinct education subject matter. 

The religious frame concerning the religious life is completed with the Law nr. 
489/2006 which is concerned with the religious liberty and the general social system 
of cults (The New Law of Religious Cults of Romania).  

Of course, the main place in this picture is occupied by the Romanian 
Orthodox Church, the traditional Church of the Romanian people which has had an 
essential role in its history, it representing some 87% of the country’s population. The 
Romanian Orthodox Church throughout the history of the Romanian people was its 
oldest Church, unique during the first millennium after Christ and then 
overwhelmingly in the majority up until today. Also, the Romanian Orthodox Church 
was identified herself with the Romanian people’s ideals throughout its history and 
has contributed, definitively and categorically, at the development and cultivation of 
its language, culture, art, and traditions, as well as at the preserving its ethical 
identity.  

During the communist regime, the Church was marginalized and persecuted, 
having been considered a backward and reactionary institution, and submitted to a 
severe control by the communist state. The Orthodox Church was in great straits to 
make the compromise of renouncing some aspects of its activity: she felt the need to 
accept her complete removal from the public life, her activity being strictly limited by 
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the religious services in the houses of worship; she could no longer go on with her 
philanthropic work and the work of social assistance, since all such ecclesiastical 
establishments have been undone, and the religious education in the schools have 
been suppressed, and the social assistance in the hospitals and in the elderly asylums, 
in the army and in the prisons, etc, has been prohibited. 

The historical transformations after the year 1989 have brought back the 
Church in the current events, while the State has granted her the necessary support for 
the reconstruction of her structures, for becoming again that which she was in the 
history of our country: a fundamental institution of the society. Therefore, it is 
expected that the Romanian Orthodox Church as well as the other religious cults 
realize a revival of the moral Christian values which are to normalize the relations 
between our neighbors.  

In order for us to pertinently evaluate the position of the religious cults and 
particularly of the Romanian Orthodox Church – as the Church in the majority – 
within the frame of Romanian society, it is called for to appeal to a complex of 
historical, socio-cultural, ideological, demographic, administrative, political, and of 
some other nature elements. 

As a religious cult, the Romanian Orthodox Church carries on her activity on 
the State’s territory, in accordance with her religious teaching, her canons and 
traditions, in conformity with her By-laws for organizing and functioning approved 
by the State, by respecting the State’s laws, while her practices and rites pay respect 
to the Constitution, to the State’s security or to the public order and the good mores.  

The activity of the Romanian Orthodox Church has a major impact on the 
Romanian society’s availability for setting the bases of some stable institutions, 
guaranteeing the democracy, the rule of law, the respect for human rights and the 
protection of minorities. The Romanian Orthodox Church has become the most 
popular institution of the post-communist Romania, by enjoying an increasing 
influence in all the domains of the Romanian society’s life (in education, in the 
social, cultural, and juridical, as well as in the economic and political role). All of the 
opinion polls realized during the last decade place distinctly the Church on the top of 
confidence of Romanians as far as all the country’s institutions are concerned.  

All of the State’s competent institutions must take into account these aspects 
when they make decisions or adopts laws in the religious field. The State’s laws and 
regulations with regard to religious life should not be considered an attempt to 
hampering and limiting the freedom of faith, an interference of politics and the 
judiciary into a field which exclusively belongs to the sacred and the divine. The 
attempt to exempt the religious communities from the “earthly” regulations loses 
from sight the fact that, even though “they do not belong to this world” they are in 
this “world,” their essence is related to the supernatural but their existence is social, 
and the religious communities, as the sociologists say, do represent social groups as 
any others, obviously with their specific features. 

The faithful and the communities made by them are found in the most varied 
relations with the other social sub-systems, by simultaneously being partners in the 
economic life, in the cultural, administrative sub-system, and so on. By not regulating 
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the relations from some domains leaves an open field for the manifestation of the free 
will, in as much as it may reach some consequences which are quite difficult to 
imagine. In the social conception, the faithful and the religious communities, by their 
specific character, are more vulnerable than other agents and factors of the social 
activity. The law related to organizing and the activities of religious system protects 
this field and equalize the coexistence and collaboration’ chances in the social life. In 
fact, the juridical regulations referring to the cults and faiths do not establish norms 
for the religious life and for the internal activity of the churches. To this goal each 
religious cult elaborates its own norms within the frame of by-laws and confessions 
of faith. The norms elaborated by the State have as goal to secure the free 
development of the each cult’s activity and its relations with the other social sub-
systems. They do not aim at their faith but at the “lay” activity of the faithful and the 
churches. All the churches administer material goods, plots of land, they build houses 
of worship, redistribute the revenues of the faithful, have a hierarchy and a territorial-
administrative organization, etc. These non-religious activities remain within the 
competence of political and juridical authorities. By regulations, the economic, 
financial and cultural activity of the churches and of the religious cult’ staff is 
integrated within the aggregate of the social system. The other social subsystems 
offer to the faithful communities’ revenues, goods, protection, etc, and express some 
requirements as compared to the religion: to contribute to the realizing of the social 
unity and harmony, to the enlightenment of the population, to the increasing of 
morality and civic spirit, etc. There is a functioning interdependence between religion 
and society. The religious systems and faiths which have exhausted their role and 
functions throughout the history have been abandoned. 

The topicality of the theme is certain and proved by the general interest 
aroused both on national and international plan, by the multitude of debates with a 
numerous laic and ecclesiastical participation which have taken place and will take 
place in the future on the theme of the implications of relations between the State and 
the Church. The novelty and the contribution of this thesis to the sphere of scientific 
research consists both of the development and the graduation of the theoretical field 
referring to the State laws regarding the Church, seen from a historical-juridical 
perspective, and in the facilitating the comprehension of the aspects which belong to 
the national and community institutions’ influence over the activity of the Church. 
The juridical system has as its goal and effect the reduction of behavioral variety of 
the persons, of the individuals, or of the institutions, all of these obeying the law in 
the “rule of law” state. The action of the state law, either generally or particularly, 
influences the life of the Church and of her institutions. 

The deepening of these aspects has determined me to choose the topic 
“Historical Marks in the Development of Relations between the State and the 
Church at the Romanian people,” in order for it to be useful for the Orthodox 
priests, theologians and faithful, by giving them some important and argued marks in 
order for them to better comprehend the phenomenon which refer to the apparition of 
the juridical norms and their evolution on the ecclesiastical plan in our country. It is 
necessary for the Church, for her servants and faithful, within the democratic society 
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in which we live, to be so educated as they have to know the religious rights and 
liberties which are or should be guaranteed by law and to employ the means for 
public/political expressing of them in order for them to impose the respecting of these 
rights and liberties. 

Research Objectives and Hypotheses 

Within the frame of treating the selected theme I have realized an objective 
analysis of the following aspects: The history of the relation between the State and 
the Church; the evolution of the Romanian law – from the canon law to the secular 
law; in what limits does the State allow, within the legislative frame adopted, the 
expressing of religious liberty, the carrying on of the activities which are specific to 
the Church and to what extent the State supports her social and educational mission; 
which are the results of cooperation between the State and the Church seen through 
the prism of the legislative frame in force and of the carried out protocols. 

Thus, I intended to realize as the main objective of the thesis the analysis and 
evaluation of relations between the Church and the State from the perspective of the 
juridical regime applied to the religious entities, of the financing sources and of 
results of the cooperation protocols carried out. The setting of this objective stemmed 
from the necessity to observe the legislation in force and of the relation between the 
Church and society, against the background of the present day moral and spiritual 
crisis. 

Within the context of the secularizing of today’s society, I have pointed out the 
importance which is played by the Church for the well functioning of the society, for 
the filling of some spiritual needs of the citizens, by supporting the ecclesiastical 
public services. I have intended to realize the research by following the two tackling 
– lay and religious, in order for me to reach an objective result, concretized through a 
de facto conclusions and findings, but by expressing some general suggestions, also. 

Related to the main objective, I have settled the following secondary goals:  
- The defining of the notions, the identifying of the origins, concepts and 

doctrines; 
- The explanation of the evolution of the democratic and worship institutions 

which deal with the issuing and promoting the religious legislation; 
- The identifying and suggesting some cooperating opportunities between the 

State’s institutions and the Church, aiming at the diminishing the effects of the 
present day social crises. 
* 

     In commencing from the above-mentioned goals, I conceived the following 
research hypotheses:  

1. The in force legislation in the field of religious cults represents the negotiated 
frame, which is adapted to both the realities and to traditions, also, for the free 
expressing of the religious faith and for organizing and supporting the activity 
of the recognized cults. 

2. The relation between State and Church is not determined by the doctrinaire 
orientation of the cults, being founded on the principle of the State 
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equidistance in comparison with the religious entities and the personal options 
of the citizens. 

The Structure of the Thesis 

This thesis is organized in four chapters, in which I had in view to make a 
presentation of the general and nuanced aspects which characterize the evolution of 
the national legislation in the field of the ecclesiastical life throughout the history. I 
have kept in mind the getting thoroughly through the legislative frame, of 
ecclesiastical and lay legal regulations, within the historical-social context by brief 
incursion in the history of Romanian state and law. 
       In the first chapter, “The historical marks in the relations between State – 

Church,” the undertaken researches have aimed at explaining some terminological 
notions, by trying to clarify the notions of Church and State in the context of the 
social sciences. In starting from some conceptual delimitation I tried to go thoroughly 
through the report between State-Church (the European model of relation between 
State and the religious structures and the Orthodox model), the cooperation between 
State and Church, the principle of separation of the Church from the State and the 
autonomy of the Church. 
        In the second chapter, “The evolution of the Romanian state and law (or from 
the canon law to the laic law)” I had in view to establish concretely the frame of 
social-political life in which the Romanian people was formed and has developed – 
the Romanian states and Romanian Church – pointing out the historic relation 
between the ecclesiastical laws and the state laws during the past of the Romanian 
Orthodox Church and of the Romanian governmental system. The nomocanons have 
been juridical monuments which have entered into the Romanian space by the agency 
of the Church. Throughout the time they have been replaced by (from 17th to 19th 
century) laws and autochthonous law collections, which have guarded their religious 
influence, and continuing on the Byzantine religious vein which they were coming 
from. 
        From this brief incursion into the history of the Romanian state and law, which 
is absolutely necessary for comprehending the evolution of the ecclesiastical and state 
laws that are the object of this work, we notice that the Church was guided and is still 
guided today by employing both kinds of laws.  
        The third chapter, “The laws of the Romanian Orthodox Church during the 

contemporary period,” represents the canonical-juridical part of the work, made up 
of the ecclesiastical laws, that is, of canons and some other ecclesiastical rules (by 
laws, regulations, decisions or synod decisions). 
         The fourth chapter, “The State laws and their impact on the Church life. 
Historical and juridical analysis (1859-2013),” represents the historical-juridical 
part of the work, made up of State laws that refer to the Church and her activity. The 
proper presentation of the Romanian legislation, starting with the year 1859, aims at a 
synthesis of all laic regulations concerning the Church until the year 2013, and 
having as an object the laws issued by the state as a sovereign authority in supporting 
the activity of the Church (both as an worship institution and as far as the life of the 
Church with her various aspects is concerned). 
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         Keeping in mind the complexity of the selected theme, it is called for an 
interdisciplinary tackling; therefore, the elements of conceptual nature interpenetrate 
one another, by completing them with the analysis of some fields specific to the rule 
of law state (the history of the state and the law, the constitutional law, the 
administrative law, the administration science, the canon law), and with the study of 
some adjacent fields which are complimentary to the law (political science, 
sociology, the history of religions, etc). 
         The utilized methodology.  

While redacting this thesis, I appealed to the analysis of the actions and of the 
historical, political, juridical, administrative, etc, documents related to the relations 
between the Church and the State, the analysis of the State law concerning the 
Church, as well as the analysis of the content of all the document categories. 
         The historical-juridical perspective intended in the tackling of this subject 
implies without doubt, the combinations of the methods for scientific research, by 
placing a stronger accent on the law principles, but keeping the framework of the 
faith teaching established by the sources of Christianity and, of course, the 
exigencies, the exactingnesses of the work of theological research. 
         To this end I applied some specific research methods, for improving our 
understanding of some studied aspects. These methods are: historical method, which 
is based on the study and chronological analysis of the social and religious 
phenomena, the apparition, formation, and development of State-Church type, the 
evolution of the specific legislation at the national level ascribed to the present day 
European requirements.  
         I employed, also, some classical research methods, such as the analytical 

method by which the theme of this work is tackled and systematically analyzed, then 
the observation method, as a form for gathering information by accessing some 
public documents through which I selected and examined the vast information 
material, as related to the selected research theme. Another used method, from the 
category of the scientific methods of the law, is the comparative method, which is 
based on the necessity to find out the identifying or the differentiating elements of 
some researched phenomena. 
        Also, I employed from this category of the classical methods the logic method 

of research, which is frequently utilized in the historic-juridical field. By this 
method’s agency I have structured the information into a logic manner with regards 
to social and historic phenomena of lay or religious nature that have influenced the 
elaboration of the specific legislation. 
        By the method of dialectical analysis I have emphasized the static and 
dynamic state of the legislative process, of the evolution of relation between State 
and Church (state power – ecclesiastical power, with identifying periods, with 
harmonizing or complete delimitation) during the different historic periods.  
        During the course of elaborating my doctoral thesis I studied, interpreted and 
singled out the useful and pertinent information from the content of the biographical 
material consulted (the internal and international regulations in the field of legislation 
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referring to the religious cults). Likewise, I used important works from the Romanian 
and foreign doctrine, dictionaries, encyclopedias, reports containing statistical data. 
        Thus, this present work tackles under a historic-juridical aspect the legal frame 
in which the relation between State and Church is carried out. The action of the state 
law, either generally or particularly speaking, influences the life of the Church and of 
her institutions. Under her visible aspect, as a human institution, the Christian Church 
has needed, and still needs, juridical norms, for accomplishing her mission. This is 
why, the means which the Church has at her disposal to accomplish her goal are in 
part obeying the forms of law. 
        The Church needs some juridical studies which are to complete the 
ecclesiastical canon law and to give to the canon law the lay completion, based on 
which the nomo-canonical tradition may be completed; and the lay law is called for 
to rediscover, despite the secularizing and the post-modern challenges, its Christian 
roots. This kind of studies may contribute to the maintaining of the dialogue which 
must exist between the lay and ecclesiastical law. The step is useful both to the lay 
law which, despite the challenges of the modern life, may find out the influence of 
Christianity in the course of formation of social regulations and to the ecclesiastical 
law, a law which in this way penetrates the lay space. 
 

CHAPTER I 

HISTORICAL MARKS IN THE RELATION STATE-CHURCH 

 

        Founded by our Savior Jesus Christ as a divine-human institution, with the 
historical special mission to save the souls, the Church is a social-religious 
organization which has at her foundation, as a determining element, the Christian 
religious faith which unites and ties all those who share in it. This is the Church 
which may be talked about in her relations with the state. Only under this aspect she 
may constitute a research and study object for the social sciences, among which are 
the history and the law. Consequently, as to her relation to the State, the Church must 
be seen under her social aspect, and not under the grace aspect. 
         Both the State and the Church are submitted to social evolution, since they 
depend of the human life and of the conditions in which they are carried out. These 
conditions produce changes both in the organizing of the State and of the Church and 
they determine the relations which are established between them. 
          The Church exists within the frame of the State; therefore she cannot discard 
the types and the realities of the State social life. The relations between the Church 
and the State acquire new characteristics in each historical epoch and are depending 
on the social regime from each country. 
          The Orthodox Church has never wanted to overlap the State; moreover she has 
urged her faithful to respect the State and its laws. In return, the only thing which the 
Church demands from the State is the faith liberty and religious freedom. 
          The State, by the power levers it owns, must secure the promoting and 
respecting of the religious liberty. This religious liberty represents a fundamental 
right of man which, even if this is an individual one, is exerted at the collectivity 
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level. The rights of the persons may be realized only in society, but an equilibrated 
society, free; they cannot be realized except for the respect of the individual rights. 
The liberty of the persons makes no sense outside of the society, the State being 
called for to exert its role through the public administration and to assume its 
obligations towards its citizens. On the other hand, the spiritual liberty enters the orbit 
of the Church’s preoccupations, and she naturally desires to establish clearly defined 
reports with the authorities of public administration. The disputes around the 
religious liberty, due to a great extent to the evolution of society, as well as the 
position of the Church in relation with the State make of the public administration the 
determining equilibrium element in the distributing and solving of the public issues, 
with a major role in the dynamic process of continuous adaptation of the 
administrative mechanisms to the needs of the contemporary society. 
         The State is the only institution which disposes of the instruments necessary 
for the guaranteeing of the conscience liberty and of the religious one, which secures 
the frame that is necessary to the affirmations of the individuals and of the human 
groups, in conformity with their own ideals and needs, as well as for creating the 
necessary conditions to prevent the conflicts and confrontations which have as object 
problems related to the freedom of conscience, for the removal of intolerance and of 
persecution based on conscience or religious reasons.  
         At her turn, the Church does focus for the time being on the religious activity 
for the raising of the moral life’s parameters but, at the same time, together with the 
State and non-governmental institutions is preoccupied to satisfy all the needs and 
aspirations of the contemporary man. 
         The Orthodox model.  

The relation between the State and the Church in the countries which are 
predominantly Christian throughout the centuries is one characterized by agreement 
and cooperation between the two institutions which are completely different, yet 
complimentary; the first one is of a spiritually revealed nature, and the other one is of 
a political-administrative nature, the connecting element being the common social, 
economic political and economic life of the Church’s faithful, as citizens of the State. 
In the modern and post-modern epoch, the State represents the secular power, while 
the Church represents the spiritual power.  
          The Orthodox Church in general, and the Romanian Orthodox Church in 
particular, have not created a “credo” neither a doctrine related to a certain social 
regime. From the fact that the kingdom of Christ is of a spiritual and eschatological 
nature, the Orthodox Church has never identified herself with a lay ideology or with a 
political regime or system, whatsoever would it be. Despite this, she is not indifferent 
to the social structures and political regimes, since the Church always took care of the 
welfare of the human society, inasmuch as she accomplishes her spiritual mission 
under the condition offered by the way of organizing the society from a social and 
political point of view. 
         For the time being, the local Orthodox Churches, by their By-laws for 
organizing and functioning, assert that as far as the ecclesiastical activities are 
concerned they are absolutely independent as compared with any other institution. 
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The Orthodox ecclesiology makes more precise the fact that the Church manifests 
herself within the frame of human society – organized in a political community – and 
because of this the place of the Church is always inside the State. The base of this 
type of relationship between the Church and State is founded on the Orthodox 
teaching in accordance with which the Church is both a spiritual, sacramental reality 
and an institutional, social reality and the man – as subject of history – belongs both 
to the kingdom of Heavens and to the Caesar’s kingdom. This type of relation is 
carried out only between certain limits and is founded on the base of some conditions 
mutually invoked.  
         Accordingly, the Orthodox model of relation between the Church and the State 
demands both the autonomy as against the political authority, and a distinct 
collaboration, in a spirit of mutual respect, between the two institutions. 
 The European model.  

The modern states have recognized the juridical personality of the local 
Churches organized inside their borders, by regulating their existence through laws 
under the form of some social-juridical institutions with a religious character, called 
cults. Throughout the history, the relation between State and the subjects of religious 
life (Churches, cults, communities, associations, foundations and religious 
organizations) was one of the most important and disputed problems in all societies, 
regardless of the specific of the cult found in the majority.  
 Due to the fact that the legislative systems employed within the frame of the 
European Union fluctuate from a radical separation (France) to an almost total 
identifying between a certain religious structure and a state (Greece, England) the 
European jurists, who are specialized in the ecclesiastical law, have attempted to 
realize different classifying, taking into consideration in the first place the 
collaboration degree between the State and the religious structures.  Thus, the most 
known specialists in the field assert that the relations between the State and the 
religious structures could be classified in three types of systems: the system of strong 
collaboration, the neutrality system, and the system of total separation. 
 The issue is posed: Which state assures more religious liberty, the lay one or 
the religious one? In the European Union does not exist a common model for 
defining the relations between State and the different religious structures present on 
its territory; moreover, the European Union does not intend to demand a certain 
model, it leaves to each member state the liberty to create its own legislation in 
accordance with its own tradition and with its present day realities.               
 The provisions of the modern contemporary constitutions referring to the 
religious life have been established depending on the democracy principles and on 
the religious rights of man. In accordance to the evolution of democratic life, of 
creating the organizing frame for the participation to the socio-political life of new 
groups and social categories, the constitutions and other normative acts have reflected 
into a new manner the rights and obligations of the ecclesiastical authorities, as well 
as the rights and liberties of the faithful. 
 It is called for to remark the fact that in each country the constitutional 
provisions referring to the religious life are the outcome of the historical experience, 
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of the confessional structure of the population, of applying in practice of the newest 
fundamental right of man, the freedom of conscience respectively, which means that 
each and every individual may be a faithful, an indifferent one, a free thinker or an 
atheist, his own will being the sovereign judge. In this sense, I mention that in all of 
the democratic constitutions does not exist not even one article which prohibits one of 
the conscience liberty’s manifestations, as much as do not exist provisions to blame 
those who are indifferent or critically mark themselves the limits of  the religious 
faiths. In other words, the modern constitutions have been guided themselves by the 
principle which says that the guaranteeing of the fundamental right of man – to have 
a religious faith – must not lead to the annulling of another fundamental right of man, 
the one to be a free thinker, without accepting any kind of tutelage, guidance or 
conditioning from the part of a divine force. 
 The constitutional forums have been preoccupied to create the necessary frame 
for the free manifestation of all religious cults, regardless of the fact that they are 
more or less related to the history of that respective nation, of the number of faithful, 
of the color of confession, etc. This was the great constitutional innovation in the 
modern times, the assuring of equal rights for all the religious cults, a fact which has 
led to the end of the official churches’ epoch and to the recognizing of the legality of 
a single church or of a reduced number of churches. 

 

CHAPTER II 

THE EVOLUTION OF THE STATE AND ROMANIAN RULE OF LAW 

(OR FROM THE ECCLESIASTICAL LAW TO THE LAY LAW) 

 

 While the state laws are the natural product of the historical process of life 
development, they cannot be understood without an objective knowledge of the 
situations and circumstances under which they have been issued. For the 
apprehension and appreciation of these laws as well as of their impact in the life of 
the Church, in this second chapter there will be done a short incursion in the history, 
in order for us to more deeply penetrate the mystery of the beginning of organizing, 
on law foundations, both of the Romanian Orthodox Church and of our State life.  
 The problem of the beginning of the rule of law in our country, of its origin, 
constitutes an old and steady preoccupation of historians, of the jurists, of the 
canonists and of the theologians, researchers of our historical past. Thus, the historic 
origin of written law at the Romanians may be solved only by scientifically studying 
the processes of formation and separate development – yet in a close relation – of the 
Romanian state formations and of the Romanian Orthodox Church.  
 As far as the relations between the Romanian Orthodox Church as well as of 
the Romanian state formations and between their legislations are concerned, we may 
really understand them only in the broad frame of development of the Byzantine-
Slavic socio-political communities and the one of the Orthodox Church. Outside of 
this wide frame we cannot understand the nature and the reason for the real relations 
which have existed between the Church and State, as well as between the 
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ecclesiastical laws and the state laws, on the land of our country throughout the 
history.  
 By the agency of the canon law, which was a nomo-canonic law, our nation 
has known, also, a portion of the civil legislation of the Byzantine State, found into a 
symbiosis with the Orthodox Church. Through the Church, also, the feudal Romanian 
States – also, in symbiosis with the Church – assimilate the Byzantine law by 
lending, adapting and assimilating as something which was corresponding to their 
socio-political stage of development.   
  The written law appears in the ecclesiastical and state history of our people as a 
necessity imposed by the conditions of its socio-political and ecclesiastical 
development. This necessity was first satisfied by assimilating legislation in the 
Greek and Slavonic language, and beginning with the XVII century, by writing 
Romanian nomocanons in the living language of the Romanian people, the Romanian 
language. 
 By the Church’s canon law, assimilated by the State, the gates to the Byzantine 
culture have been opened for the Romanian state and Romanian people. The 
Church’s canon law was written and unitary, and by being assimilated, it has 
contributed to the unitary development of the Romanian people and to unitary 
formation of its national conscience. 
 This chapter comes to defense of the national and ecclesiastical interests and 
rights of the Romanians and it constitutes a rejoinder given to those who agitate some 
problems by which they strike the interests and rights of the Romanian people and of 
the Romanian Orthodox Church. 
 As naturally as it seems, it was required to do the research of the historical, 
socio-political and religious frame within which the Romanian people was formed 
and within which it lived centuries in a row, in order for us to emphasize the 
importance of law and the evolution of laws throughout the time. 
 

CHAPTER III 

THE ROMANIAN ORTHODOX CHURCH’S LAWS NOWADAYS 

 

 In this chapter of my thesis I intend to present the ecclesiastical laws. They are 
of more kinds, namely: canons, organic laws, synod laws, laws of organization, by-
laws (statutes), regulations, synod decisions or resolutions, diocesan decisions or 
resolutions, circular letters, orders. 
 Each one of these, no matter how it is called, has a law power in the Church. 
The order which I used while enumerating them is the order of the historical 
apparition, as well as the hierarchical order of power and importance. 
 The canons. 
 The canons are the oldest and the most important ecclesiastical laws. They are 
divided in four categories: Apostolic canons, canons of the ecumenical synods, of the 
local (private) synods, and canons of the Holy Fathers. The canons make up together 
a body or a code, the canonical code of the Church, her fundamental law or the 
Constitution of the entire Orthodox Church. Ecclesiastical legislation must be in 
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conformity with the canons; otherwise it is anti-canonical and is abrogated or is not 
applied. 
 The conformity with the canons is called canonicity. By standing on the 
foundation of canons, the Church stands in canonicity. By and large, the canonicity in 
the Church has the same meaning with the constitutionality in the State. 
 All the ecclesiastical laws must unconditionally stand on the canonicity’s 
foundations, as much as the Church consequently stands in canonicity. 
 The by-laws (statutes). 
The Church’s by-laws are laws exclusively made by the Church and accepted and 
approved by the State, as are, also, the statutes of other self-ruling organizations 
within the State, either of a religious nature (the cults), or of a lay nature (trade-
unions, etc).  
 Our Church has elaborated her first Statute in the year 1949, which was 
adopted by the Holy Synod as far back as 1948 and approved by the Presidium of the 
Great National Assembly of the Peoples Republic of Romania by the Decree nr. 233 
of February 23, 1949. It was called “The Statute for the organizing and functioning of 
the Romanian Orthodox Church.” 
 The change of political regime in Romania after December 1989, and the re-
orientation of our country to the European Union, by democratic aspirations and full 
liberties, has offered to our Church the opportunity to bring, as early as the year 1990, 
more than 100 amendments to the Statute for the organizing and functioning of the 
Romanian Orthodox Church of the year 1948. These amendments had in view: the 
affirmation of the faith liberty and of the ecclesiastical autonomy, the redefining of 
the relations between State and Church, the eliminating of the provisions with a 
restrictive character which were obstructing the ecclesiastical work in the liturgical 
field, with no pastoral- missionary access within the public institutions and with no 
right to carry out social activities. Within this context, the dynamism and complexity 
of life and of the mission of the Romanian Orthodox Church have demanded during 
the last years a systematic and coordinated action of correlation of her own 
ecclesiastical legislation with the State legislation, in conformity with the Holy 
Canons, with the Orthodox Tradition and keeping the dogmatic, liturgical and 
canonical unity in communion with the Universal Orthodox Church.  
 The process of elaborating the new Statute for the organizing and functioning 
of the Romanian Orthodox Church (205 articles) was tackled by the Holy Synod with 
much responsibility, taking into consideration the necessity to guard the universal 
Orthodox unity dogmatically, liturgically and canonically, but, also, the pastoral and 
socio-missionary needs of today’s Romanian Orthodox Church. 
 While based on the Law nr. 489/2006 concerning the religious liberty and the 
general regime of religious cults, at the Patriarch’s request, the Romania’s 
Government, by the Ordinance nr. 53 from January 16, 2008, has recognized the 
Statute for the organizing and functioning of the Romanian Orthodox Church, which 
was published in the Official Monitor of Romania, part I, nr. 50, from January, 22, 
2008. 
 The regulations.  
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They make up the third category of legislations of our Church. By their nature, they 
contain only norms for the applying of the principles and provisions written down in 
the statute.  
 Synod decisions or resolutions. 
 They represent the fourth category of measures with a normative character; therefore 
they have law power in our Church. Besides them, there should be, also, mentioned 
the decisions or resolutions of other central authorities, or of the bishops, as well as 
the circular letters and the orders. 
 These decisions are numerous and they refer, depending on the competence of 
the authority which issues them, either to dogmatic, liturgical and disciplinary 
problems, or to the interpreting and applying the canons, the texts of the Statute and 
of the Regulations (with the mention that the Statute and the Regulations texts could 
not only be interpreted, but completed, modified and abrogated, also). 
 By the Church’s legislations in force, starting with the Statute and ending with 
the different decisions of the ecclesiastical authority, the Romanian Orthodox Church 
is organized and led in a unitary way, taking into account correspondingly the 
importance and the relation in which are found the various unities, institutions and 
ecclesiastical activities. All of them make up the body of the legislations in force of 
the Romanian Orthodox Church, which express both the common canonical 
background of organizing and functioning of our Church and her specific and 
particularities as the autocephalous Romanian Orthodox Church. 
 From the general analysis of their content, as well as from the analysis of the 
basic principles and of their concrete norms, there comes out that the in force 
legislations of the Romanian Orthodox Church write down the whole work and 
organizing of the Church in line with the revealed canonical principles. The entire 
current legislation of the Romanian Orthodox Church expresses a fully canonical 
orientation in concordance with the most authentic Orthodox tradition.  
 By observing and applying as faithfully as it is possible the canonical 
regulations of the Ecumenical Church in her content, our Church guards her 
canonical unity with the entire Orthodoxy and contributes to the consolidating of this 
unity, and the guarding and consolidating of the canonical unity within the Orthodoxy 
constitutes an important means for the fortifying of the ecclesiastical unity. From the 
unity of the Church and from her canonical unity, for all the autocephalous Churches 
flows the obligation that all the legislations that are issued should be maintained 
within the frame of canonicity, as within a constitutional frame, with an inter-
ecclesiastical or inter-Orthodox character. Which means that inside a Church or the 
other cannot be adopted other legal norms than the ones which could be founded 
either on a canonical principle, or on the canons’ text. 
 It shall be noticed from this that, as compared with the canonicity, and, more 
precisely, as compared with the canons, any other ecclesiastical law (any statute 
included) represents a secondary normative (according to the model of relation 
between laws and Constitution). The obligatory character of the canons with a 
constitutional character and of the canonical principles for organizing and leading any 
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ecclesiastical unit, be it autocephalous, or a less unit within the frame of an 
autocephalous Church, is expressly provided in the text of canons. 
 Only on the common background of the canons, within the ecclesiastical 
canonicity or constitutionality space, is possible the apparition or the adoption of 
some local law norms within the autocephalous Churches. In fact, there exists very 
many an order or ecclesiastical legal norms, which were issued depending on the 
need of each Church, under special circumstances and times. It is exactly because of 
the circumstances under which each Church has carried out her activity, the orders 
contained by their own legislations differ under many aspects, and by this they give a 
wider or a more restraint expression to the fundamental principles for organizing and 
leading the Church. 
 

CHAPTER IV 

THE STATE LAWS AND THEIR IMPACT ON THE CHURCH’S LIFE. 
HISTORICAL AND JURIDICAL ANALYSIS (1859-2013) 

 

 The totality of the normative acts makes up the legislation of a country and its 
legislative system, a system which allows changes and re-adaptations to the social 
conditions in a permanent changing. 
 The modern conception on the legislative system grants a special priority to the 
law, which includes, also, other norms of the State legislation: laws adopted by the 
parliament, decrees issued by the president, decisions and ordinances issued by the 
government, orders issued by the ministries, decisions issued by the local councils, 
orders issued by the prefect, dispositions issued by the mayors.  
 There exists among these types of normative acts a hierarchical priority. The 
supremacy is detained by the law adopted by the Parliament after a certain procedure, 
either in separated chambers, or in reunited chambers or in the plenary. In the current 
Romanian legislative system, the law can be issued only by the Parliament, by 
regulating the most important social relations, under the form of three types of laws: 
constitutional laws, organic laws and ordinary laws. All the other normative acts are 
issued by the respective authorities in conformity with the law.  
 The most important law of a State is the Constitution. In being the fundamental 
law of the State, the Constitution will consecrate in certain forms and juridical means 
the political ideas and the organizing means which are reflected by the respective 
political system. In any democratic society, the Constitution establishes the basic 
principles of the relations between State and the Church. 

In the fourth chapter is presented the modality by which the State creates laws 
and regulates the activity of the Church. The subject is of great amplitude, involving, 
also, some tackling of the State legislation concerning the Church prior to the year 
1900 (more exactly beginning with the first laws issued after the union of the 
Romanian Principalities – 1859) which are necessary for understanding the 
legislative evolution until today. 

* 
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The laws of the United Principalities. The union of the Principalities, 
accomplished by the double election of Alexandru Ioan Cuza, was followed by the 
realization of a democratic reforms program. For carrying out these reforms, 
Alexandru Ioan Cuza and his collaborators, led by Mihail Kogălniceanu, has 
proceeded first to organize the State into a form which was able to secure an 
authentic political unity of the nation and the frame for initiating the democratic 
reforms.  

The ecclesiastical laws of A. I. Cuza are, by and large, a gain for the Church of 
our country.  

The laws from the period of 1918 to1945. The memorable act of December 1, 
1918, which was sanctioning the union of Transylvania to Romania has opened a new 
era in the life of the national state, in the socio-economic development, in the cultural 
creation and in the international exchange of material and spiritual values. 

After the accomplishment of the great union, in Romania has followed a series 
of fundamental actions for the consolidation of the unity in all aspects, with priority 
for the administrative and legislative plan. Only doing this, the government could 
have efficiently worked for the advancement of the country. But the reunification act 
has brought on the social plan an especially complex problem, namely, the religious 
one. The reunion of the four Romanian provinces has firstly determined a 
homogenizing of the State institutions. Within this context, one of the problems of 
major importance for the evolution of the Romanian society and of the reunited 
Romanian state was constituted by the regulation of the religious cult’s regime of 
Romania.  

The Romanian State had to clarify its relations with the cults in the minority 
from the joined Romanian provinces (Bucovina, Bessarabia, Banat and Transylvania) 
which were not existing in the Old Kingdom and which were functioning in Romania 
by virtue of the legislations from the states within which they have been incorporated 
before the year 1918. It was demanded with necessity the adoption of a special law 
which was to regulate the general regime of the religious cults of the country, a 
requirement stipulated in point of fact by the Constitution of the year 1923 (article 
22).    

The regulation of the State relations with the Church was realized successively, 
within a certain order of priorities. There have been promulgated first, on May 6, 
1925, the Law and the Statute for organizing the Romanian Orthodox Church by 
which was recognized the fact that the Romanian Orthodox Church was dominant in 
the Romanian State. 

In the inter-war Romania there were the following religious cults in the 
minority with a historical character: the Romanian Greek-Catholic cult (united to 
Rome), the Catholic cult (of Latin, Greek and Armenian rite), the reformed cult 
(Calvinist), the evangelic-Lutheran cult, the Unitarian cult, the Mosaic cult and the 
Muslim cult. By virtue of this existent reality, after realizing the reunited Romania, 
between the years 1926-1928, the Romanian government was in search of 
legislatively regulating the regime of cults in the minority from Romania, in the spirit 
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principles of sovereignty and of edifying the democratic society, well précised in 
Constitution of Romania of the year 1923.  

In the period from 1918 to 1945 there was realized an ensemble of legislative 
measures which were aiming at organizing and functioning of the cult institutions, by 
connecting all of them at the law and life principles of the Romanian modern, unitary, 
and Christian State, with respect for the human rights, regardless the ethnical 
background or the faith. 

The laws from the period of communist regime 1945 to1989. The extending 
of the sphere of influence of the Soviet Union to the south-East of Europe could not 
have avoided the quite important segment of the Church. After the year 1944, the 
Church was gradually removed from the life of the State. It was written to this end an 
entire legislative ensemble which was to serve the interests of the leadership of the 
RCP in the field of relations between State and cults.  

The studying of the relations between the Church and State during the post-war 
period and of the dimensions of repression against the clergy is a difficult endeavor, 
keeping in mind the numerous obstacles with which the researcher is confronted 
while attempting to reach the pertinent documents. In order for one to catch the frame 
within which the Churches from Romania have evolved  after the year 1945, one is 
almost obliged to analyze the published sources, particularly the main normative acts 
which have regulated the organizing and functioning of the religious cults. Many of 
the abuses directed towards the Church have had a legal basis, facilitated after 
changing the laws adopted during the inter-war period. 

The year 1948 was the year of the great community reforms, with grave 
consequences for the Church: in the month of April there was adopted the new 
Constitution, which was copied after the Soviet constitution of 1936; on August 3, 
there was adopted the new law of education, by which all the confessional and private 
schools have been nationalized; the religious education was eliminated from schools, 
the religious services from hospitals, asylums and barracks have been prohibited; the 
ecclesiastical periodical publications of the dioceses have been suppressed. There 
have been abolished: the Faculty of Theology of Suceava (former at Cernăuți), four 
theological Academies from Ardeal and Banat, as well as the Theological Seminaries 
of the Eparchies of Muntenia and Moldova; the catechization of the youth have been 
stopped, and on August 4 there was in force the new Law of cults, which was 
imposing a restrictive regime for all the confessions from the country. In the same 
month there was added to the Law of cults The Decree law nr. 176, by which the 
state was confiscating the ecclesiastical goods of the monasteries and of the monastic 
orders, which have been destined to maintaining and functioning of the confessional 
education’s institutions. The law of cults has been completed by the Decree nr. 178 
for the organizing of the Ministry of Cults issued, also, on August 4, 1948. 

On October 19-20, 1949, the Holy Synod has voted the Statute for organizing 
the Romanian Orthodox Church (which was based on the principles of the Organic 
Statute of Andrei Șaguna), approved by the Ministry of Cults. It was provided for the 
lay people the participation in the leadership of the Church, in the parish Assemblies 
and Councils, in the Eparchial Assemblies and Councils and in the Ecclesiastical 
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National Assembly (for the entire Patriarchate) in the well known proportion: 1/3 
clergy and 2/3 lay people. 

For the Romanian Orthodox faithful who were living abroad have been 
organized: the Romanian Orthodox Missionary Archdiocese from the United States 
and Canada with the headquarters at Detroit and the Romanian Orthodox Missionary 
Archdiocese for the Central and Occidental Europe with the headquarters at Paris. 
The old Diocese of America, established in the year 1934 (which in the meantime has 
become an Archdiocese) has lost her relations with the country and with the 
Patriarchate. 

It has to be mentioned the fact that the situation of the religious liberty in the 
socialist States of Europe, during the period from 1945 to 1989, has constituted a 
study and research object for the jurists of the western Europe, also. But, 
unfortunately, they have not known always the true politics of the respective 
countries, neither the way of applying the legislation and the fact that “the Marxist 
atheism” has acquired in these countries a real “religious dimension,” while 
Marxism has become for many an “ant-religion,” wherefrom  stems the transfer of a 
deformed and incorrect image, created and spread by the very men of the regime, 
who have employed even the service of some jurists for their propaganda in the 
western world. 

Regulations by State laws concerning the Church between 1989 and 2013. 
After the fall of communism, in Romania take place a process for  elaborating of a 
political, juridical and administrative system for securing the religious liberty and for 
mending the existing one, for elaborating of some laic and ecclesiastical conceptions 
concerning the religious field.  

After the December 1989 revolution, at the initiative of cults, of faithful, of the 
state institutions and of some political parties, there have been elaborated ways of 
thinking, there have been spontaneously and deliberately instituted some practices 
which have secured a promising starting to the religious liberty. 

Thus, the governments, the parliaments, all the democratic institutions of the 
Romanian political system in process of being well-built have acted for initiating the 
juridical frame necessary for the guaranteeing of the religious liberty, for the creation 
of the institutional premises necessary to each and every citizen, in order for them to 
be able to practice, publicly or privately, the faiths and religious practices they share. 
The three powers of the Romanian state have proved to have common interests and 
preoccupations; they have made manifest the desire to collaborate for the securing of 
religious liberty.  

A series of normative acts details the conditions under which the religious 
rights may be exerted. Of them, the most important one is the Law nr. 489/2006 
concerning the religious liberty and the general regime of the cults. Likewise, there 
have been adopted more government decisions which remove a series of obstacles 
from the way of exerting the religious liberty. 

The clergy, the politicians and the men of culture of Romania have carried out 
broad debates about the set of religious rights which must be guaranteed by the 
Romanian state for the cults and for the religious associations. It has to be underlined 
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the fact that the provisions of the Constitution, of other normative acts, and the 
political and administrative practice in the field of securing the religious liberty, are 
in conformity with the international standards.  

The analysis of the normative acts adopted by the parliament and by the 
governments up until now, as well as the administrative measures taken by the State 
Secretariat for the Cults and by other organisms of the public administration with 
attributions in the field of religious life do allow us to point out that, from a juridical 
and administrative point of view, the Romanian public authorities have intended, and 
most of the time they have succeeded in granting rights and religious liberties at the 
level of United Nations standards and of other democratic countries. 

The creation in Romania of a juridical, political and administrative frame, 
necessary for granting some broad rights and religious liberties is a process which 
cannot be over in a few years and particularly under the unfavorable conditions of the 
economic, social and political transition. But what is important is the fact that the 
governmental political forces have a favorable attitude as compared to religion and 
Christianity, that they are neutral from a confessional point of view and that they are 
determined to undertake all the steps for the granting of some religious rights and 
liberties. Under these conditions, it is clear that in the years which have elapsed, there 
were taken important steps on the line of guaranteeing the religious liberty and 
especially it is certain that there have been created the premises for making possible 
in the future to be taken all the necessary steps for the consolidation of this process. 

 

CONCLUSIONS 

 

Today, we are witnessing a spectacular dynamic of the internal and 
international social relations. We live into a world of the great transformations which 
shows us both its positive and negative aspects. The individual, as well as the state, is 
obliged to actively participate in these transformations with the goal of realizing a 
corresponding adaptation to the natural evolution of society. The law, and implicitly 
the jurists, the theologians, the politicians are among those  who may bring their 
positive, beneficial contribution to accomplishing a harmony between the finality of  
juridical norms, and the development of society, thinking, culture and civilization. 
The State’s functions in the democratic societies have acquired new valences, by 
granting a special attention to the social one, which contributes to the development of 
society in its ensemble, but in an equal measure they contribute to the needs of the 
individual.  

In this present study I tried to go thoroughly into the relation between the State 
and the Church, as well as into the impact of the national legislation on the right 
development of religious life. The selected thematic may equally preoccupy both the 
theologians, the jurists and each and every Christian, in order for them not to become 
vulnerable before those who, willingly or unwillingly, encroach upon certain rights of 
theirs, while being known that, on an ideational plan, the human being has some 
fundamental rights which cannot be ignored. All of these rights must be found 
regulated again in the national legislation. To this end, I have deemed fit to 
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effectively contribute at the clarifying some sensible aspects from a historical-
juridical point of view, by realizing an ample analysis of the main State laws, which 
essentially determine today the juridical laic content of the nomo-canonical tradition 
of our Church. Under her seen aspect, as a human institution, the Christian Church 
had needed and still needs, for accomplishing her mission in the world some juridical 
norms. This is why the means which the Church has at her disposal for realizing her 
goal are partially submitted to the law forms.  

Even from the first chapter I had in view to point out the evolution of the 
relations between the state and the Church throughout the time. In starting from the 
historical extension and the existence in the European plan, I presented the relations 
between Church and State, by emphasizing the Roman-Byzantine legislation 
concerning the Church, that is, the legislation which was the foundation of the main 
norms of law that have regulated the relations of the Church with the State, many of 
them preserving their value and being topical (up-to-date) up until today. 

Thus, it could have been noticed that the Church has maintained relations of 
collaboration and agreement with the State authorities. The normalizing of the 
relations Church-State should not appear as a concession of the political power, but 
as a desire for collaboration to the man’s welfare which does not support the division 
between citizen and Christian. What may give profoundness and coherence for a long 
term to the attitude of the Church in her relation with the State and with the civil 
society is the elaboration of a theology as much faithful to her traditional criteria as 
she is receptive to the problems with which is confronted the present day society. The 
efficiency of the decisions of the ecclesiastical institution and the efficacy of the 
hierarchs’ and of the priests’ mission depend on the accuracy of the theological 
manner by which the main elements of the present day context of the socio-political 
elements are tackled. 

In the second chapter I realized a short incursion in the history of the Romanian 
State and law in order for me to point out the passing from the ecclesiastical canon 
law to the laic law. 

The nomocanons have been the first codes of laws which, even if were inspired 
by the Roman-Byzantine laws, were adapted to the social and life conditions of 
Romanians. In the Romanian nomocanons the canon law was cohabitating with the 
laic law, while there was a parallelism between the trial courts of the State’s and the 
religious ones, between the laic sanctions and the spiritual punishments. Through her 
representatives, the Church had an important role in the distribution of justice, 
especially in the civil law and the family law. 

There have appeared in the Phanariot epoch the first codes of laws which were 
systematizing the juridical norms up until then and, even though they were influenced 
by the juridical principles of the time, they were granting a special importance to the 
religious life, at the same time recognizing the role of the Church in the life of the 
State. The culmination of the State’s legislating in the ecclesiastical field was reached 
during the reigning time of Alexandru Ioan Cuza, when the State has brutally but 
efficiently interfered in the life of the Church. Under the Occidental influence, Cuza 
has reformed the entire Romanian juridical system, by laicizing it. If by the previous 
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laws there was made an attempt to separate the canonical norms from the laic ones, 
by the apparition of the Romanian State and by the complete reform of the legislative 
system after the Occidental model, there appear the first collisions between the canon 
law norms and the civil law and the family law. 

The last two chapters contain a historical-juridical evaluation of the 
ecclesiastical legislation and of the State legislation concerning the Church, 
containing the main normative acts adopted from the year 1859 up until today. 

In starting with the union of the Romanian Principalities, there was witnessed a 
continuous evolution and metamorphosis of the reflecting the religious life in a 
juridical plan, in other words, there was an uninterrupted work to elaborating some 
new principles and juridical norms which have modeled and directed the organizing 
and the activity of the Church. 

After the year 1948, all at once with the installing of the communist regime in 
Romania – a regime which has imposed for some decades a strict limitation of the 
Church’s activity both on a practical domain and on a theoretical one – the Church 
was excluded from the public institutions of which she was traditionally tied, the 
school, the hospitals, the penitentiaries, the army. 

After the fall of communism, the Church is reintegrated in the public life, in 
conformity with the new constitutional provisions. In the following period, in our 
country took place a great unfolding of energies and initiatives on the plan of 
revitalizing the ecclesiastical and religious action and some ample debates referring 
to the relation between the State and the Church and to the way in which the religious 
liberties and rights should be warranted and protected have been carried out. The 
public authorities have acted for the creation of the necessary juridical and political 
frame for the constituting of some new relations between State and Church, based on 
the respect for the specific mission and for the dignity of each institution as well as 
on the increasing the responsibility with the view to the collaboration for the 
promoting of the common welfare and of the general interests of society. 

In looking from an administrative-political perspective, the governments which 
have succeeded one another at the leadership of the country have each one put a great 
accent on the democratic liberties which are to be enjoyed by the citizens, yet the 
Church is the one which gives a moral direction to this liberty. Where the State does 
not solve the most intimate problems, the Church succeeds in giving the citizens an 
ideal, a model. 

The Romanian political system is based on the principle of separation of the 
churches from the State; in this sense, the Constitution provides: “The religious cults 
are autonomous as compared to the State and enjoy its support…” (art. 29, paragraph 
5). 

The cults and the religious associations have the right to manifest themselves 
with no interdictions to their faithful, the Romanian State recognizing their liberty 
and autonomy.  

There have been undertaken a series of legislative and administrative measures 
to secure a full and real equality of the cults in comparison to the law, as well as the 
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necessary conditions for the eliminating of manifestations of inequality or religious 
and confessional intolerance. 

Likewise, there have been adopted some other measures destined to remove the 
abuses suffered by the Church during the communist regime. The Greek-Catholic 
Church was again legally recognized. It was allowed the activity of some religious 
groups which have prohibited during the communism, there was allowed the 
establishing of some new religious organizations which have been by and large 
established by foreign missionaries. In this way the confessional picture of today’s 
Romania was considerably enriched. 

The ensemble of undertaken measures has constituted the base for the Law nr. 
489/2006 concerning the religious liberty and the general regime of the cults, which 
was elaborated with the contribution of the representatives of all the religious cults 
from Romania. At the redaction of this law have been taken into consideration the 
provisions of the Romania’s Constitution (2003), as well as of the international 
conventions ratified by our country in the field of human rights, securing and 
guaranteeing the religious liberty for all the Romanian citizens, with no distinction of 
nationality, race, sex, and religious or confessional affiliation.  

Based on the provisions of article 29 of the Constitution of Romania, referring 
to the support given by the State to the religious cults, there have been adopted a 
series of normative acts (laws, emergency ordinances, decisions of the Romania’s 
Government) for the granting of material accommodations by the Romanian State to 
all the religious cults which look for this support in the following field: the building 
of houses of worship, the preserving and restoring of the most important ecclesial 
buildings which are part and parcel of the national patrimony; the repairing of the old 
houses of worship and the securing of a contribution from the budget for the 
maintenance expenses of the cult units, etc.  

The reversion of the goods confiscated by the State during the period from 
1948 to 1989 has made the object of more normative acts: recently, there has been 
adopted a Law concerning the retrocession of all the ecclesiastical goods which have 
been taken over by the State during the period from 1948 to 1989. This law is in the 
applying stage. 

In the public education system have been introduced, from 1990, the courses of 
moral-religious education for the pupils and students (today, this discipline is called 
religion) as a facultative, optional and obligatory study object. 

There was taken the measure of granting the religious assistance in the 
Romanian army, in the hospitals and the social assistance establishments. In this 
sense, it was issued the Law for the military clergy and for the religious assistance in 
the army, and it was elaborated a By-law for organizing and functioning of this 
clergy, by making more precise that the participation of the military in the religious 
activity is facultative and the religious assistance will be offered by taking into 
consideration the confessional affiliation of the military.  

For the completion of material base of the Churches, the Law of the landed 
fund stipulates the attributing in property of an area of arable land up until 10 hectares 
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for each parish and up until 50 hectares for monasteries and 100 hectares for the 
diocesan centers, as well as up until 50 hectares of woods. 

The Churches have their own budget, realized by the benevolent contribution 
of the faithful and by the selling of the various cult objects, as well as by financial 
subventions granted by the State. The salaries of the cult staff are secured by the state 
at the level of the base function and are completed by the specific personal incomes.  

Another measure undertaken by the State in order for it to help the cults 
consists of the exemption from the paying of the taxes for the products and the 
services done in the units which belong to the cults and which are necessary for the 
carrying out of the cult activity. 

Also, there have been created some facilities for the attributing land plots by 
the State for the building of new churches. 

A special attention was shown for the formation of clerical staff in theological 
schools of high school and university level which belong to the cults. For the time 
being there exist 164 theological schools of university, high school and post high 
school levels. They have been integrated in the public education system, by 
benefitting of the same rights as the public school units, the salary of the didactic 
corps and the scholarships for the pupils and the students included. 

I emphasize that the distribution of the subventions to the cults is done un-
discriminatingly, on the basis of the full equality of the cults as compared to the law, 
depending on the real needs and on the emergencies interposed in the solving of the 
concrete cases. The financial subventions are distributed to the cults in a way which 
is proportional to the number of their faithful. 

Also, for the support of religious cults has been issued the regulation which 
establishes the exclusiveness right in producing the goods and objects necessary to 
the cults. Likewise, the State has granted the cults some fiscal and custom facilities as 
well. 

The legal frame created, as well as the material support granted to the cults 
determines the natural, free carrying out of religious life. Thus, it may be asserted that 
the religious and faith liberty are fully secured and guaranteed in Romania. 

By and large, the elaborating of the legislation in the religion and conviction 
matters must have in view the following values: the internal liberty (forum internum), 
the external liberty (forum externum), the equality and the non-discrimination, the 
neutrality and the impartiality, the non-coercive character, tolerance and respect, the 
right to associating, the right to effective reparations for claiming in the religious 
field. 

Within this context, the developing of a competent religious civil right is a high 
necessity for our country. We have a great need of laws or regulations which are to 
secure the legal frame that corresponds to the free and authentic manifestation of the 
religious feeling, in general, and of the Orthodox living in particular. This extremely 
complex process must have in view, especially, the following aspects: 

1. The objective and efficient valuing of our historical tradition. This tradition 
may furnish to the legislator some valid solutions and may draw his attention to 
eliminating the law errors made in the past. The tradition and the continuity 
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constitute values of any law system in the world, the more so in Romania we 
cannot ignore the nomo-canonical Byzantine tradition, and neither the 
Romanian legislation orientation’s to the west European tradition. 

2. The integration of the Romania’s laws in European context. The law system of 
Romania must be integrated in the European context, but not with the meaning 
of sameness, yet in the sense of a unity in diversity. The uniformity, in fact, is 
not possible, since there is no uniformity between the countries of the 
European Union. Europe is a space of the cohesive diversity, not a uniform 
space or a space of some divergent diversity. The integration of Romanian law 
in Europe must be realized in the sense of respecting some common principles, 
of respecting the fundamental human right, of respecting the democracy, but of 
keeping our specific, also. 

3. The harmonizing of the State law with the Orthodox canonic law. This 
harmonizing must be understood in the sense that the philosophy of the 
Romanian law cannot impose or superimpose the principle with the theological 
fundament of the Orthodox canon law. The philosophy of law must be a simple 
one, oriented to the creating the context for manifesting the Orthodox canonic 
law, and on no account to pursue the imposition of some principles which are 
contrary to the Orthodox doctrine. Thus, the law system may reach a conflict 
with the canon law, and the religious liberty may be encroached. The Orthodox 
canon law must be by no means vulnerable as against the State law. This 
harmonizing is very important and quite delicate for the present day and it 
requires a foundational preparation, both juridical and theological. It means the 
rediscovering of the old Romanian law (of which the canon law was part and 
parcel), which has given valued specialists. The elimination of the canon law 
from the law schools of Romania during the communist period has led to an 
impoverishment of the juridical preparedness. 

The re-Christianizing of the world cannot take place without the spiritualizing of 
the law norms, which do regulate the religious field. The law and the religion are two 
distinct spheres and sciences of human life, but they do exist into a dialectical 
interaction, permanently interpenetrated and mutually enriching one another. The 
Christian ethics is directed towards the others and is based on justice, and even if it 
places the accent on our relation with God, it values the social relations, also, since 
by the last one the first is consummated.  

 If we take a comparative look at the implications of religion and the law, we find 
out that the religion brings the spirit in the juridical processes and norms – the 
authority they need in order for them to acquire submission and respect. The religion 
grants to the law its structural honesty, the innermost morality. It confers to the law 
authority and legitimacy by inducing the respect towards the law and the authority’s 
structure, by creating a faith in the truth, justice, into a justice which transcends the 
social utility, in the citizens and its subjects. The law and the religion are two great 
systems of values and faiths which are interpenetrating one another. The religion is 
inextricably integrated in each aspect of life. No law system, which ignores or 
depreciates this crucial role of religion, can be respected and adopted. 
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By leaving liberty to the faith, the juridical norms must regulate the way in which 
the faith is made manifest in social forms, becomes public and enters in relations with 
the other realities of the society’s existence. 

The Romanian State, in order for it to realize its current and future destiny, needs 
the support and the collaboration of the Romanian Orthodox Church in the first place, 
but of the other cults, also, and the cults in order for them to realize their divine and 
human mission, need the understanding and the support of the State. In this sense, the 
Church actively collaborates with the institutions of the central public 
administrations: the Labor, Family, and Social Protection Ministry, the Health 
Ministry, the National Education Ministry and the Youth and Sport Ministry. 

A viable and durable partnership between the State and the Church is a real 
necessity. There must be redacted, promoted and adopted some protocol acts between 
these institutions for all the interest fields, covered by various adequate normative 
documents and, not in the last run, by law, since by this we may talk about relations 
with an institutional durability. 

Today the Church concentrates herself on the religious activity and on the activity 
for raising the parameters of the moral life, but, simultaneously, together with the 
state and non-governmental institutions, she is preoccupied to satisfy all the needs 
and aspirations of the contemporary man.1 By the assumed theological-social 
mission, the Church has the destiny to offer answers to the moral problems, to the 
quandaries, to the essential questions of the citizens, but to initiate models and to 
suggest some way to be followed, as well. 

The science, the technology, the cybernetics, is parts of the civilization’ 
endowments, but they cannot replace, neither remove the culture, the faiths, and the 
spiritual values. The culture and the religion does allow the contemporary man to 
obtain an identity act, a passport with the help of which he may travel in all the 
countries, through all the nodal points of the new modernity. The religion was and 
must remain the indispensible ferment of the culture and of the humanity’s 
civilization. The essential spiritual and moral values of the European culture have as 
the foundation the Christian religion, and the Romanian people, despite all the 
vicissitudes of the last four-five decades, has guarded and perpetuated them to the 
greatest extent. The moral principles stemmed from religion are the foundations on 
which the public good is built. As a support of the moral and social life, religion is 
both “auctoritas spiritualis” and “auctoritas civilis.” As a consequence, we cannot 
talk about the “homo europaeus” without appealing to its Christian spiritual 
composition.   

The spiritual life must not be reduced to the role of one of the multiple 
manifestations of the collectivities, since the Church is not only an ordinary human 
institution, besides the school, army, justice, treasury, the health system, etc. Even 
when the State laws are correspondingly accomplishing their destiny in society, the 
religious, moral, and educational steps of the churches contribute to the prevention of 
                                                           
1 We stress the importance of the ROC’s implication in the effort for finding solutions to the labor problems and the 
developing of the social assistance programs, by signing some protocols: The protocol for cooperation in the field of 
social inclusion, carried out with the Romanian Government, and The protocol for cooperation concerning the 
partnership in the field of medical and spiritual assistance, carried out with the Ministry of Public Health. 



 28 

committing immoral deeds, to the strengthening of the society’s morality. The 
spiritual space of human life, revealed to man and cultivated by him from the age-old 
times, cannot be annulled since it is proper and inseparable to the quality of man. 

The Church is the one which has the mission to guard and to transmit these values 
to the next generations, but in order for her to do this she needs a legal frame in 
conformity with her mission. As to the Romanian Orthodox Church, it is essential 
that she becomes aware of the fact that she has internal resources (value, canonical, 
doctrinal, cultural and human) which may be fructified at the social, political, 
administrative and civic level, as well. 

On the other hand, the State has the duty to solve the social, cultural, economic, 
and of any other nature problems. In these problems, the religion and the Church 
have been and remain determining factors, which cannot be neglected without giving 
birth sooner or later to some unforeseeable consequences, not to say to devastating 
consequences. 

The increasing religious conscience is confronted with a change of perspective not 
only in Romania, but at the level of European community, also. The broad specter of 
the juridical-religious relations referring to the state Churches and laity, neutrality 
and cooperation has their origin in the huge diversity of the community countries. 
The European Union must include the religion in its institutional dimension. If it 
ignores this thing, it does not do anything but challenge the essential aspects of its 
citizens’ life. 

The European Union detains an important role in realizing the men’s liberty. A 
few people still exclude today from the Europe’s definition, the Christian tradition. 
Despite this, the religious dimension of European construction seems to lag much 
behind as compared to the economic, political and social dimension, but the Churches 
have expressed their desire to be among the main characters of this edifice. The 
Churches combat the idea of secularization of the European Union, but accepting the 
one of neutrality and of respect for the specific individualities, since the European 
Union simply cannot take over one of the existing religious systems. 

PROPOSALS 

    In finalizing the research, I considered useful to formulate some consolidation 
proposals of the relation between the Church and the public institutions.  Also, I 
considered useful a legislative proposal, as well. 
         1. The implication of the Church in accessing European and national funds 
for the social projects. In conformity with the statistics furnished by the 
EUROSTAT2, Romania is counted among the countries with the highest rate of 
pauperization risk. Moreover, 32.2% of the Romanians suffer of severe hardship, (as 
compared to EU average of 8.1%). In the context of deterioration of the national, 
European and global economic climate, of the last three years, due to the economic-
financial crisis, the growth of the level of absorption of the European and national 
funds by the Church for the social assistance projects, would have, of course, 
beneficial effects. The current legislative frame does not give the possibility of 
financing the above mentioned projects by accessing these funds – from the EU by 

                                                           
2 Eurostat is the organism of the European Commission which deals with the statistics.  
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the Regional Operational Program 2007-2013 (P.O.R.-REGIO), and at the national 
level by the Government Ordinance nr. 82/2001 concerning the establishing of some 
forms of financial support for the cult units belonging to the recognized religious 
cults of Romania. 
 Thus, the Church can access funds through P.O.R.-REGIO for projects which 
have as object the rehabilitation/modernization/development and equipping of 
infrastructure for social services.3 The beneficiaries of the Program are: authorities of 
the local public administration in partnership with the providers of social services of 
private law accredited under the law conditions, among which are the cult units, also. 
I consider that the putting in practice of the above exposed proposal could contribute 
to the growing of the effects of the humanist mission of the Church, which will make 
more visibly felt and seen her presence in the society. By humanist mission I mean 
the appreciation and defense of human dignity and liberty, the caring in comparison 
with the citizen and the spiritual and material values of his existence. 
 
      2. The implication of the Church in preserving the national cultural patrimony 
by accessing European and national funds. In these cases the cult units can access 
funds by the same P.O.R.-REGIO 2007-2013

4 for projects which have as object the 
restoring and durable capitalization of the cultural patrimony as well as the 
creation/modernization of the connected infrastructures taking into account the fact 
that the greatest part of the Romanian national cultural patrimony is represented by 
the religious patrimony. Within the frame of this major field of intervention are 
financed the projects which have as the objective the preserving, the restoring, the 
consolidating, the rehabilitating and the protecting of the historical monuments. The 
beneficiaries of the Program are: cult units which have as their property houses of 
worship and immobile historical monuments. 
         From our point of view, the historical monuments represented by the Churches, 
monasteries, houses of prayer, cemeteries, which constitute valuable goods of the 
national cultural patrimony (some of them even from the universal patrimony 
UNESCO), should better fructify these funds. Thus, by accessing the European funds 
with this goal, the Church may come to complete the State’s contribution which 
guarantees and secures by law the protection of historical monuments.5  
 3.The supplementing of financing the Church, besides the funds allotted from 
the State Budget, by identifying and managing some alternating 

sources/programs/activities which are generating revenues or based on the 
partnerships through which to find/identify financing sources: 
 a. The completion of partnerships with economic agents which are willing to 
contribute financially to the social activity of the Church or may offer various types 
of products (for instance raw materials, agricultural products); 
  c.The gathering of funds for the development of social actions by organizing 
cultural events (musical, artistic, exhibitions, of museography). 

                                                           
3 ***Priority axis 3 – The improving of the social infrastructure, Major field of intervention 3.2. 
4 ***The priority axis 5 – The durable development and the promoting of tourism, the major field of intervention 5.1. 
5 Cf. art. 7, paragraph (1) of the Law nr. 422/2001 republished, concerning the protection of historical monuments. 



 30 

 c. The supporting of the social activities of the parishes by developing 
activities which are to generate revenue (for instance, exploiting and valuing the 
products of vinification, apiculture, agriculture, woven materials, etc).  
 4. The taking over of the tasks and the State’s attributions towards the 
Church. Taking into account the difficulties met by the State through its 
administrative institutions in solving the problems with a social character, our 
proposal consists in reduction of the national-public budget concerning the expenses 
done with the unprivileged social categories, by them being supported of the Church, 
by some activities of promoting a social inclusion of the vulnerable groups 
inclusively. More exactly, I refer to the establishing and developing at the national 
level of institutions and establishments from the network of the socio-philanthropic 
and medical units, such as: hospitals, pharmacies, dentistry cabinets, elderly asylums, 
and centers for the homeless people, orphanages, and social canteens.6 
 5.The creating of an organized frame in which the fundamental institutions 

of society – the family, the church and the school – will act coherently and in 
concert for the spiritual and cultural defining and consummating of the youth. This 
mission could be realized, also, by the re-strengthening of the Christian customs and 
of the Romanian traditions to the detriment of imported non-values which have been 
assimilated from the Occident through the mass media. 
 By the findings out at which I arrived, but especially by the conclusions and 
proposals formulated I tried, from my point of view, to express ideas which may 
contribute to the consolidating of the juridical mechanisms for protecting the 
religious liberty and to a better and better understanding of the active and beneficial 
role of the Church in society, by her educational, philanthropic, social and even 
medical mission which she accomplishes (mission assumed by the Church through 
her statute), as well as to express some opinions referring to the effects of the 
Church’s interaction with the State (the public administration), some suggestions for 
improving the cooperating frame of these lay and religious entities inclusively. 
 6. The introducing in the Penal Code of one article which is to prohibit the 
proselytizing. The juridical and political organisms of our country many times 
manifest an excessive prudence in the regulations which refer to cults and churches. 
The laws which refer to cults are permissive; they do not contain special tasks, and 
many times are understood as recommendations and references. 
 Exposition of reasons. Each Church, each religious community has the right, in 
accordance with its own vocation, to go thoroughly through its message and to 
attempt to persuade all the others of its authenticity. This right must be respected and 
protected; but the actions of aggressive proselytizing, with no respect towards the 
convictions of the other people should not be respected and protected. The only 
weapon of the faith is and must remain the word.  
 The new religious denominations place a special accent on the activity of 
spreading their own teachings. To this end, they invest significant material, financial 
and logistic means and important human resources; all the adherents, depending on 

                                                           
6 This model already functions of more years at Iassy, created and coordinated by the Metropolis of Moldova and 
Bucovina, and proving itself as a viable model. 
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their level of preparedness and of their capacity to persuade, have ample attributions 
in this activity. 
 Through a discourse in which are left-handedly mingled the aggressiveness 
with the attitude of victim, the neo-protestant sects do not stop complaining about the 
discrimination at which they are subdued by the Orthodox majority.  It is not taken 
any notice of the expansionist policy, the fact that after the year 1990 Romania was 
the favorite target of the proselytizing sects from the Eastern Europe. More than 300 
sects and groups have tried to get installed in Romania, some with more, some with 
less success. The activity of the old and new sects is not limited by the acquiring of 
new members by propaganda. The political-financial influence is, unfortunately, the 
main weapon and the most efficacious one of the sectarian invasion. After the 
boisterous stage from the beginning of the year 1990es, we find ourselves for a few 
years into an abeyance period. Without knowing conversions en masse, the sects are 
prepared for a long term confrontation and they know very well what propaganda 
tramps they do have into a member of the European Union’s country. 
 The current religious organization employ the most advanced and efficient lay 
techniques from the field of persuasion and conversion. Unfortunately, some of them 
go as far as to use narcotics and some other manipulative means which hurt the 
psychical and physical integrity of men. For these reasons, our Church’s 
representatives, but the lay specialists and the public authorities as well, accuse some 
organizations for practicing an aggressive proselytizing which encroach the rights 
and the liberties of other faithful. 
 This is why I consider that the necessary distinction must be made between the 
evangelizing concept, of religious propaganda, of spreading one’s own religious 
teachings (as an essential dimension of the religious liberty) and proselytizing or 
aggressive proselytizing which, in some religious, cultural and even political media, 
have pejorative, negative connotations. It is considered that the State’s institutions do 
not have the right to get involved in preventing or prohibiting some proselytizing 
actions up until a juridical definition of this concept will be realized.7   
 Proposal: Under the conditions in which in Romania have been legislated new 
cults and have been recognized many religious associations, I consider necessary that 
the theologians and the doctrinaires of the churches and of the religious associations, 
together with the jurists, political scientists and sociologists, etc, initiate a debate 
which is to finalize by adopting some common points of view, which may be 
thereafter made operational in normative acts, that will have the mission to remove 
any possible frictions and accusations from among the different subjects of our 
religious life. Thus, in the new Penal Code may be introduced an article which 
prohibits the religious proselytizing and to provide the possibility for applying some 

                                                           
7 Up until now the majority of political parties and the scholars from the democratic countries, excepting Greece, have 
considered that the very attempt to define from a juridical point of view the proselytizing leads to the creation of some 
favorable premises for the encroaching upon the religious liberty. (Based on the Penal Code, The State Council of 
Greece has thus defined the proselytizing: the attempt to penetrate, by illegal means, inside the conscience of a person, 
with the goal to change its religious conviction in favor of other religion. The Greek penal law defines thus the 
proselytizing: “the offering of some material or moral advantages or promising some such offerings; the use of illegal 
means; the taking advantage of the lack of experience or the confidence of an individual; the exploiting of the needs, of 
the mental incapacity or of the naiveté of the aimed person.”  
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sanctions in the case in which the deeds committed contain the constituting elements 
of the respective breaking of the law. 
 In the absence of some legislative provisions which may clearly develop a 
climate of good living together, the way to proselytizing and religious hostility 
remains open. Even if there is no clear article in the Constitution, however there exist 
a few law articles which prohibit the religious proselytizing. The audio-visual law 
expressly prohibits the sponsoring of the shows which make religious proselytizing, 
and the Law of national education, by article 7, paragraph (1), prohibits the religious 
proselytizing in schools.  
 The problem of attracting by dishonest means of the members of one 
confession or sect8 to the next concerns not only the inter-confessional life, but the 
social one, also, as long as the proselytizing challenges stand at the base of the 
disturbances and of the tension between the communities and individuals. The effects 
profoundly noxious of the sect invasion will best be seen in the future, when there 
may be too late for corrections of high proportions. 
 At the end, I desire to express my conviction that the habilitated organs of the 
State will truly action in the spirit of the Law, by releasing the proper procedures for 
sanctioning those who encroach on the Law. Essentially, Democracy means a legal 
frame well elaborated in concordance with the requirements of life and time, 
accompanied by a high degree of applying the spirit and the letter of the Law.  
      
    

           
                

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
8 Related to the use of the term “sect” in the juridical tongue, there are some controversial tendencies. Even if there are 
European countries in which exist some organizations which are paid by the state to fight against the sects, the term 
“sect” is systematically replaced with the terms: associations, societies and religious organizations.  



 33 

SELECTIVE BIBLIOGRAPHY 

 

A. LEXICONS - DICTIONARIES - ENCYCLOPEDIAS 
 

BRANIŞTE, Ene, BRANIŞTE, Ecaterina, Romanian encyclopedic dictionary 
religious  cunoştinţe religioase, Publishing house Diecezana, Caransebeş, 2001. 

BRIA, Ion, Orthodox theology dictionary, Publishing house Institutului Biblic 
şi de Misiune al Bisericii Ortodoxe Románe, Bucureşti, 1981.  

IDEM, Orthodox theology dictionary A-Z, Publishing house Institutului Biblic 
şi de Misiune al Bisericii Ortodoxe Románe, Bucureşti,, 1994.   

BUSUIOC, Ioan, Dictionary of constitutional and administrative law, 
Scientific and Encyclopedic Publishing House, Bucharest, 1978. 

BOGAERT, Pierre-Maurice, DELCOR, Matthias, JACOB, Edmond, 
LIPSISKI, Edouard, ACHARD, Robert-Martin, FONTHOTH, Joseph, Dictionnaire 
Encyclopedique de la Bible, Brepols, 1987. 

BOTTERWECK, G. Johannes (dir.), RINGGREN, Helmer, Diccionario 
Teológico del Antiguo Testamento, Ediciones Cristiandad, Madrid, 1978.  

CONŞULEA, Elena, ŞERBAN, Valentina, TEIUŞ, Sabina, Explanatory 
Dictionary of the Romanian Language Practical, Publishing & Vlad Vlad, Craiova, 
1995. 

*** Dictionary of Romanian Academy, Publishing House, RSR, Bucharest, 
1968. 

*** Encyclopedic Dictionary of the Bible, Romanian transposition of Dan 
Sluşanschi, Humanitas Publishing House, Bucharest, 1999. 

***Dictionnaire Critique de Théologie, publié sous la direction de Lacoste, 
Jean-Yves, Presses Universitaires de France, Paris, 1998. 

DEMETRAKOPOULOUS, George H., Dictionary of Orthodox Theology: a 
summary of the Beliefs, Practices and History of the  Eastern Orthodox Church, 
Philosophical Library, New York, 1964. 

DUŢU, Mircea, Dictionary of private law, MONDAN Publishing, Bucharest, 
2002. 

STOIAN, M. Ion, Dictionary religious (religious terms, popular beliefs and 
proper names), Garamond Publishing House, Bucharest, 1992, first edition, second 
edition, revised and supplemented, Garamond Publishing House, Bucharest, 1994. 

PITULESCU, Ioan, ABRAHAM, Pavel, Dictionary of Legal Terms, National 
Publishing House, Bucharest, 1997. 

KERNBACH, Victor, Dictionary of general mythology, Albatros Publishing, 
Bucharest, 1995. 
 

B. Specialty papers - LAW AND HISTORY 

 

ALEXANDRU, Ioan, Structures, mechanisms and administrative institutions, 
Sylvi Publishing House, Bucharest, 1996. 



 34 

IDEM, Public administration - Theories, facts, perspectives, fourth edition, 
Lumina Lex, Bucharest, 2007.  

ALEXANDRU, Ioan; POPESCU, Ion; CĂRĂUŞAN, Mihaela; Dincă, 
Dragoş, Administrative Law, Economic Publishing House, Bucharest, 2002.  

ALEXIANU, George, Constitutional, Publishing Hyperion, Bucharest, 1926. 
ANDEA, Susana, The relations of Transylvania whit Moldova and Romanian 

Land in sec. seventeenth century, Publisher RoPrint, , Cluj-Napoca, 1997. 
ANDRONOVICI,  C., Public International Law Publishing Chantes, Iaşi, 

2004. 
ANGHELESCU, Gheorghe F., Body of law on religious life in Romania 

(1989-2006), 2 vols, Ed Vasiliana'98, Iaşi, 2008. 
BACIU, Angela, The role of the 1923 Constitution in strengthening national 

unity, Scientific and Encyclopedic Publishing House, Bucharest, 1988. 
IDEM, Romanian Constitutional history - national goals and social realities, 

Lumina Lex, Bucharest, 2001. 
BĂLAN, Emil, Public institutions, All Beck Publishing House, Bucharest, 

2003.  
IDEM, Administrative proceedings, University Publishing House, Bucharest, 

2005.  
IDEM, Financial Law, 4th edition, Ed C. H. Beck, Bucharest, 2007.  
BĂRBULESCU, Mihai, DÖRNER, Anton E., GLODARIU, Ioan et al., 

History of Transylvania, Volume I: to 1541, Cluj-Napoca, 2003. 
BĂRBULESCU, Mihai, DELETANT, Dennis, HITCHINS, Keith et al., 

Romanian history, Encyclopedic Publishing House, Bucharest, 2002. 
BERINDEI, Dan, Internal program of the revolution of 1848. Revolution of 

1848 in the Romanian, Bucharest, 1974. 
BODEA Cornelia, 1848 in Romanian. A history data and testimonies, 

Romanian Academy Publishing House, Bucharest, 1983. 
BOGASIU, Gabriela, Administrative Litigation Law: commented and 

annotated - with legislation, jurisprudence and doctrine, Legal Publishing House, 
Bucharest, 2008.  

BOLINTINEANU, A., Androni, N.,  Human rights in the contemporary 
world, Publishing, Bucharest, 1980. 

BOIA, Lucian, History and myth in Romanian consciousness, Humanitas 
Publishing House, Bucharest, 1997. 

BOICU, Leonid, Romanian Principalities in international political relations: 
(1792-1821), ed. II Junimea Publishing, Iaşi, 2001. 

CALAFETEANU, Ion (ed.), Romanian foreign policy history data, 
Encyclopedic Publishing House, Bucharest, 2003. 

CERNEA, Emil, MOLCUŢ, Emil, History of Romanian State and Law, 
Mihaela Publishing Press, Bucharest, 2002. 

IDEM, History of Romanian law, Legal Publishing House, Bucharest, 2003. 
CHIS, Ioan, The history of the state and the Romanian law, Publishing A.N.I., 

Bucharest, 2004. 



 35 

CIOBANU, Veniamin, Legal status of the Romanian Principalities in 
European vision: XVIII, Iaşi, 1999. 

CIUCEANU, Radu, The Romanian Orthodox Church under the Communist 
regime (1945-1958), vol. I, Publishing INST, Bucharest, 2001. 

CLIVETI, Gheorghe, The Romania and the international crises: 1853–
1913„Axis”, Iaşi, 1997. 

CLOCOTICI, Dorin, The General Theory of law course, Publishing 
Europolis, Constanţa, 1999. 

CLOŞCĂ, Ionel; SUCEAVĂ, Ion, The International humanitarian law treaty, 
ARDU Publishing, Bucharest, 2000.  

IDEM, The human rights treaty, Publishing Europa Nova, Lugoj, 1995. 
CONSTANTINESCU, Mihai, DELEANU, Ioan, IORGOVAN, Antonie, 

MURARU, Ioan, VASILESCU, Florin, VIDA Ioan, The Romanian Constitution, 
commented and annotated, Autonomous Gazette Publishing, Bucharest, 1992.  

CONSTANTINESCU Mihai, IORGOVAN Antonie, MURARU Ioan, 
Romanian Constitution review, Publishing Rosetti, 2003. 

CONSTANTINIU, Florin, A frank history about Romanian people, ed. III, 
Encyclopedic Univers, Bucharest, 2002. 

COMAN, Ramona; Dobre, Ana Maria (coord.), Romanian’s public policies, 
European Institut, Iaşi, 2007.  

CONSTANTINESCU, Mihai, IORGOVAN, Antonie, MURARU, Ioan, 
TĂNĂSESCU, Elena Simina, The revised of the Romanian Constitution. Comments 
and explanations, All Beck Publishing House, Bucharest, 2004. 

DĂNIŞOR, Dan-Claudiu, Constitutional Law and political institutions. 
general Theory, vol. I, Publisher C. H. Beck, Bucharest, 2007.  

DĂNIŞOR, Gheorghe, The Philosophy of Human Rights, Legal Publishing 
House, Bucharest, 2011.  

DELEANU, I., Constitutional Law and Political Institutions, Vol I., Actami 
Publishing, Bucharest, 1995. 

DRAGOŞ, Dacian-Cosmin,Administrative Litigation Act: comments and 
explanations, 2nd edition, Publishing CH Beck, Bucharest, 2009. 

DRĂGANU, Tudor, Constitutional Law and Political Institutions, Volume I, 
Lumina Lex, Bucharest, 1998. 

DUCULESCU V., CĂLINOIU C., DUCULESCU G., Comparative 
Constitutional Law, Lumina Lex, Bucharest, 1996. 

DUŢU, Alexandru, The idea of Europe and the development of European 
consciousness, Bucharest, 1999. 

***Equality Law in Practice - A question of faith: Religion and belief in 
Europe, An Equinet Report, Brussels, December 2011. 

FIROIU, D.V. (coord.), Romanian History of State and Law, Vol II, Didactic 
and Pedagogic, Bucharest, 1976. 

FLOCA, Ioan, Orthodox canon law, The Mission Bible Institute of the 
Romanian Orthodox Church, Bucharest, 1990. 

IDEM, Canons of the Orthodox Church. Notes and Comments, Sibiu, 1992. 



 36 

FLORIAN Radu, HUREZEANU, Damian, FLORIAN, Alexandru, The 
modernity tranzitions: the nineteenth-century Romania, Bucharest, 1997. 

FOCŞENEANU, Eleodor, The Constitutional History of Romania, Humanitas, 
Bucharest,1998. 

GALLAGHER, Tom, Romanian democracy and nationalism 1989-1998, 
Bucharest, 1999. 

GIURESCU, C. Constantin, Romanian History, Vol I-III, Bucharest, 1935-
1946, editor Dinu C. Giurescu, Bucharest, 2000. 

IDEM, Life and works of Cuza Voda, Ed II, Bucharest, 1970. 
GIURESCU, Dinu C, MATEI, Horia C., NICOLESCU, Nicolae C. et al., 

History of Romania in the data, Bucharest, 2003. 
GUSTI, Dimitrie, ORGHIDAN, Constantin, VULCĂNESCU, Mircea (eds.), 

Romanian Encyclopedia, Vol I-IV, Bucharest, 1938-1943. 
HANGA, Vladimir (coordonator), The history of the Romanian law, Vol I, 

Publishing House, Bucharest, 1980. 
HEPPNER, Herald, Contributions to the history of Romania and Romanians, 

Cluj-Napoca, 2002. 
HITCHINS, Keith, The Romanians, 1774-1866, Humanitas, Bucharest, 1998. 
IONESCU, Cristian, The Romanian Constitution of 1991. The reweing law, 

commented and annotated, All Beck Publishing House, Bucharest 2003. 
IACOB, Gh., IACOB, Luminiţa, Modernizaition-europeanism: Romania from 

Cuza Vodă to Carol the second, vol. I–II, Iaşi, 1995. 
IDEM, Romanian principalities in the modern era, vol I-II, Bucharest, 1996. 
IONESCU, Cristian, Romanian political regim,Bucharest, 2002. 
IONESCU, Dan and collaborators, Constitutional development of the 

Romanian state, Bucharest, 1957. 
IONESCU, Ghiţă, Communism in Rumania, 1944-1962, Westport, Conn., 

1976. 
IORGA, N., Romanians history, Bucharest, 1936-1939; ed. II: vol. I-VI, 

Bucharest, 1988-2000. 
IDEM, Romanian Church History, Vol I, Ministerial Religions, Bucharest, 

1930. 
***Romanians hstory Istoria românilor (colectiv), vol. I-VIII, Bucharest, 

2001-2003. 
IORGOVAN, Antonie, Administrative Law Treatise, Vol II, 4th edition, All 

Beck Publishing House, Bucharest, 2005. 
LEICU, Corina, Community law, Lumina Lex, Bucharest, 1998. 
LUPAŞ, Ioan, Ecclesiastical History of the Transylvanian’s people, ed. II, 

Cluj-Napoca, 1995. 
MACCULLOCH, Diarmaid, The Cristianity history, Iaşi, 2011. 
MARCU, P. Liviu, The romanian history law, Lumina Lex, Bucharest, 1997. 
MATEI, Lucica, MATEI, Ani, Public administration and Acquis, Economic 

Publishing House, Bucharest, 2000. 



 37 

MATEI, Ani, The government systems analysis, Economic Publishing House, 
Bucharest, 2008. 

MATEI, Horia C., POPA, Marcel D., STOICESCU, Nicolae, et al., 
Chronological history of Romania, Bucharest, 1974. 

MATEI, Lucica, Public services, Economic Publishing House, Bucharest, 
2004. 

IDEM, Public Management, Economic Publishing House, Bucharest, 2006. 
MILAŞ, Nicodim, Canons of the Orthodox Church, with comments, translated 

by Uros Kovincici şi Dr. Nicolae Popovici, vol.I, II, Arad, 1930-1936. 
MIHAI, I., MOTICA, I.Radu, The lae fundamentals. Optimum justice, All 

beak Publishing, Bucharest, 1999. 
MILAŞ, Nicodim, The oriental churches laws. Gutenberg Printing, 

Bucharest, 1915. 
MURARU, Ioan, The Romanian Constitution. Texts, nots, comparative 

presentation, Bucharest, 2001. 
MURARU, Ioan, TĂNĂSESCU, Elena Simina, About constitutionalising 

Romanian law, Public Law Review, 1996, no. 1-2.  
IDEM, Constitutional Law and Political Institutions, ed. 13, Volume I, C. H. 

Beck, Bucharest, 2008. 
IDEM, Constitution. Comments on the articles, CH Beck Publishing House, 

Bucharest, 2009. 
MOROIANU-ZLǍTESCU, Irina etc., The main international human rights 

instruments which Romania is a party, Volume I: Universal Instruments, Volume II: 
Regional Instruments, Publisher Romanian Institute for Human Rights, Bucharest, 
2003. 

NEAGOE, Stelian, The history of the Romanian governments: from the 
beginning - 1859 to the Present - 1999, ed. II, Bucharest, 1999. 

NISTOR, Ion I., Romanian history, vol. I-II, Bucharest, 2002. 
NOVAC, Maria Magdalena, DUMITRESCU Anca Luminiţa, The history of 

the Romania since 1821 until now, Teora, Bucharest, 1999. 
ONOFREI, Mihaela, European Administrative Systems, Support course, Iaşi, 

2009-2010. 
OROVEANU, Mihai T., Romanian legal history and development of 

constitutional institutions, Cerma Publishing, Bucharest, 1992. 
IDEM, Treaty of science administration, Cerma Publishing, Bucharest, 1996. 
PANAITESCU, P. P., Peasant community of the Romanian country and 

Moldova: feudal, Bucharest, 1964. 
PAPACOSTEA, Şerban, Romanian Middle Ages: current political realities 

and spiritual, Bucharest, 2001. 
PĂCURARIU, Mircea, Romanian Orthodox Church History, vol. I-III, ed. II, 

Bucharest, 1991-1994. 
PETCU, Adrian Nicolae, Party, Security and cults, 1945-1989, Publishing 

Nemira, Bucharest, 2005. 



 38 

PIPPIDI, Andrei, Byzantine political tradition in the Romanian during XVI-
XVIII, Bucharest, 1983. 

PLATON, Gh., Since the establishment of the nation's Great Union: study of 
modern history, vol. I-IV, Iaşi, 1995-2002. 

PLATON, Gh., RUSSU, V., IACOB, Gh. et al., How was accomplished the 
modern Romania: perspective on strategy development, Iaşi, 1993. 

PLATON, Ioan, Romanian legal history, Romanian-American University, 
Bucharest, 1994. 

POPA, Nicolae, General Theory of the Law, Publishing Actami Bucharest, 
1994. 

POPESCU, Adam, Theory of law, Publishing Foundation "Romania of 
tomorrow", Bucharest, 1998. 

POPESCU, Eugen E., International Humanitarian Law. Law of armed 
conflict. Law of War, Legal Univers, Bucharest, 2011. 

POPESCU, Livia, Social structure and civil society in interwar Romania, 
Cluj-Napoca, 1998. 

PREDA, Cristian, Interwar and post-communist Romania, Bucharest, 2002. 
PREDA, Marian, Romanian social policy between poverty and globalization, 

Iaşi, 2002. 
PRISĂCARU, Valentin I., Romanian administrative proceedings, ed. 2 

reviewed, All Beck Publishing House, Bucharest, 1998. 
RĂDULESCU, Adrian, BITOLEANU, Ion, History of Dobrigea, Constanţa, 

1998. 
RUJA, Mihai, OPREAN, Horea, POPOVICI, PaulHistory of Romanian law, 

Ed Power Sat, Bucharest, 2001. 
RUNCAN, Nechita, Vatican Concordat with Romania. Historical and legal 

considerations, Publishing Ex Ponto, Constanţa, 2000.  
IDEM, Romania's relations with the Vatican in the interwar period, PhD 

Thesis, Publishing Ex Ponto, Constanţa, 2004. 
RUSU, Ion, Form of government. Constitutional Law,. Lumina Lex, 

Bucharest, 1997. 
THEODORESCU, Răzvan, Roman civilization between medieval and 

modern: the image horizon: (1550-1800), Bucharest, 1987. 
TRĂILESCU, Anton, Administrative law - Elementary treaty, All Beck 

Publishing House, Bucharest, 2002.  
ŢINCA, Ovidiu, Constitution and other documents of public law, Oradea, 

1997. 
IDEM, General Law, Bucharest, 2002. 
SANTAI, Ioan, Administrative law and administrative science, vol I, 

University Lucian Blaga, Sibiu, 2006. 
SCURTU, Ioan, History of Romanians during the four kings (1866–1947), 

vol. I-IV, Bucharest, 2001. 
SCURTU, Ioan, ALEXANDRESCU, Ion, BULEI, Ion et al., The Encyclopedy 

of political parties in Romania: 1859-2003, Bucharest, 2003. 



 39 

SOULET, Jean-Francois, Comparative History communist states in 1945 until 
today, Polirom, 1998. 

STAN, Apostol, Political power and democracy in Romania: 1859-1918, 
Bucharest, 1995. 

ŞTEFĂNESCU, Ştefan, Romanian history in the eighteenth century: between 
tradition and modernity, Bucharest, 1999. 

VASILE, Cristian, Between the Vatican and the Kremlin: The Greek Catholic 
Church during the communist regime, Bucharest, 2003. 

VOICU, Costică, AMUZA, Ion. T., STANCU, Bogdan, History of State and 
Romanian Law, Sylvi Publishing House, Bucharest, 2001. 

ZLĂTESCU-MOROIANU, Irina; DEMETRESCU C., Radu, Community 
institutional law and human rights, IRDO, Bucharest, 2005. 

 

C. WORKS, ARTICLES AND STUDIES 

 
ACHIMESCU, Nicolae, New religious moves, Publishing Limes, Cluj-

Napoca, 2002. 
ANASTASTASIOS, Yannoulatos, Orthodoxy and the contemporary world 

problems, Publishing Bizantin, Bucharest, 2003. 
ANDREESCU, Gabriel, The Ortodox Church and the European 

Integration,Publishing Lumina Lex, Bucharest, 2001.  
ANGHELESCU, Gheorghe F., Life religious identity in Romania, Paideia, 

Bucharest, 1999. 
IDEM, Ensure transparency in the exercise of religious rights in the socio-

charitable in Romania, in „Candela Moldovei”, Year VIII, no. 7-8/1999. 
IDEM, Religious freedom in Romania in the context of European Union integration, 
on „Church Almanac”, Archdiocese of Targoviste, Tárgovişte, 2006, p. 66-70. 

IDEM, State and Church in the current socio-cultural and political context of 
Europe. Trends in Romanian society in „Ovidius University Annals”, Serial: 
Theology, No. 1 (2005), p. 66-82. 

BACONSKY, Teodor; I. Ică jr., Ioan; TĂTARU-Cazaban, Bogdan; ŞTEFOI, 
Elena; MANOLESCU, Anca; CARP, Radu, For a Christianity of the New Europe, 
Serial Boltzmann, vol. III, Publishing Humanitas, Bucharest, 2007.  

BĂBUŞ, Emanoil, Byzantium, history and spirituality, Publisher Sofia, 
Bucharest, 2003. 

 BĂLAN, Nicolae, Church and Concord, the "Theological Magazine" Year. 
XIX (1929), Sibiu, p. 209-229.  

BĂNICĂ, Mirel, „Place the other", Orthodoxy in modernity, Paideia, 
Bucharest, 2007. 

BEAUFILS, Dominique, BOBRINSKOY, Boris, BRECK, John, CLÉMENT, 
Olivier and colab., Bioethics and the mystery person Perspectives, Orthodox 
Byzantine Publishing, Bucharest, 2006.  

*** Church and Human Rights: Paradigms, foundations, implications, Law 
Publishing House, Bucharest, 2010. 



 40 

*** Our church and minority religions. Sea Parliamentary discussion about 
religion law -1928, care edition, introductory study and notes by Constantin 
Schifirneţ, Albatros Publishing House, Bucharest, 2000.  

BUCĂLEA, Aurel Gh., Problems with canonical reorganization during the 
Romanian Orthodox Church, between 1918-1925, the „Romanian Ortodox Church”, 
Year. LXXXVII (1969), no. 11-12, p. 1198-1211. 

BUCHET, Constantin, Religion and power in contemporary international 
relations, Publishing Didactic and pedagogical, RA, Bucharest, 1998. 

BRĂILEAN, Tiberiu, Globalisation, European Institute Publishing House, 
Iaşi, 2004.  

BRĂILEAN, Tiberiu, New economy. End certainties, European Institute for 
Cultural and Scientific Cooperation, Iaşi, 2005.  

BRIA, Ion, Orthodoxy in Europe. Place of Romanian spirituality, 
Metropolitan of Moldova and Bucovina Publishing - Trinitas, Iaşi, 1995.  

CARP, Radu, God Brussels: Religion in the European public space, Eikon 
Publishing, Cluj-Napoca, 2009.  

IDEM, Pierre Manent and tradition of European thought about religion and 
politics in "Studying Politics" VII, 2, 2007.  

IDEM, Religion in transition. Romania Faces of Christian, Publishing Eikon, 
Cluj-Napoca, 2009.  

CARP, Radu; GAL, Dacian Graţian, MUREŞAN, Sorin; PREDA, Radu, In 
search of the common good: for a Christian vision of Romanian democracy, Eikon 
Publishing, Cluj-Napoca, 2008.  

CARP, Radu, STANOMIR, Ioan, Limits of the Constitution. About 
government, politics and citizenship in Romania, All. Beck, Bucharest, 2008.  

CASIAN, Galaţeanul, Orthodoxy and the new European reality in "VO" July, 
1993. 

CÂNDEA, Romulus, Religious organization in the Constitution, vol. „1923 
Constitution in contemporary debates”, Publishing Humanitas, Bucharest, 1990. 

CHIRILĂ, Pavel, Principles of Bioethics. An orthodox approach, Publishing 
Christiana, Bucharest, 2008. 

CLÉMENT, Olivier, About secularization, in „Theology and Life”, No. 5-8, 
Publishing Trinitas, Iaşi, 2002.  

COMAN, Constantin, Orthodoxy under history pressure, in „V.O.” no. 94, 
1993. 

COMAN, Ramona; Dobre, Ana Maria (coord.), Romania and European 
integration, European Institute, Iasi, 2005. 

CONOVICI, Iuliana, Orthodoxy in Post-Communist Romania. Reconstruction 
of a public identity, vol. I şi II, Publishing Eikon, Cluj-Napoca, 2009-2010.  

CORBIN, Alain (coord.), History of Christianity, Rosetti Educational 
Publishing House, Bucharest, 2010. 

CORDUNEANU, Ionut-Gabriel, Church and State: two studies, Eulogius 
Publishing, Bucharest, 2006.  



 41 

CUCIUC, Constantin, Dynamics of religious pluralism in Romania, in 
„Conscience et liberté”, No. 66/2005.  

CUCIUC, Constantin, Socio-psychological religion, Publisher Consciousness 
and Freedom, Bucharest, 2006.  

IDEM, Introduction to the Sociology of Religion, Gnosis Publishing, 
Bucharest, 1995. 
CUCULEA, Daniel-Gabriel, Religious freedom in Romania, Publisher S.E.R. & CO, 
Bucharest, 1999. 

CRONŢ, Gheorghe, The Byzantine Law in Romanian Countries,  in 
„Theological Studies”, Year. XI (1958), no. 1. 

DANIEL (Romanian Orthodox Church), Mission for salvation work of the 
Church in Society, Publisher Basilica of the Romanian Patriarchate, Bucharest, 2009.  

IDEM, Freedom for communion. Work of the Church in society in 2009, 
Publisher Basilica of the Romanian Patriarchate, Bucharest, 2010.  

DANIEL (Metropolitan of Moldova and Bucovina), Dedication and last - 
Rays and light faces in the history and spirituality of Romanians, Trinitas Publishing, 
Iaşi, 2005.  

IDEM, Religious freedom to be factors of social peace - considerations on the 
new religion law, 2006.  

DASCĂLU, Silviu, Priest among Romanian troops in Afghanistan, the "paper 
light", May 25, 2010, Press Center Patrairhiei Basilica of Romanian. 

DAVID, Petru, The sects invasion, Crist Publishing, Bucharest, 1997. 
DAVIE, Grace, Religion in Modern Europe.A Memory Mutates,Oxford 

University Press, 2000.  
DIER KENS, Alain, SCHREIBER, Jean Philippe, Laicite et Secularisation 

dans l’Union europeenne, Editions de l’Universite de Bruxelles, Bruxelles, 2006. 
***Final Document of the Vienna Meeting of Representatives of States 

participating in the Conference on Security and Cooperation in Europe, Editura 
Bălcescu, Bucureşti, 1990. 

DURĂ, Ioan, Revision of the Romanian Constitution, an imperative necessity. 
Shortcomings of the current Constitution from a Christian perspective, Bruxelles, 
1999.  

IDEM, The suffering of the Romanian Ortodox Church 1945-1989, Ramida 
Publishing, Bucharest, 1994. 
DURĂ, Nicolae, Europe churches and the European Union; ecumenism, Christian 
reconciliation and European unity, in „Church in Mission.The Romanian Patriarchy 
in anniversary time”, EIBMBOR, Bucharest, 2005, p. 771-794. 

IDEM, Fundamental canonical principles of organization and functioning of 
the Orthodox Church and their reflection in the Romanian Orthodox Church statutes, 
in magazine "St. Apostle Andrew”, 2001. 

IDEM, Hierarchs canonical concerns of our Church in the XVII-XIX, in Code 
of law lights, in „B.O.R.”, year. CII (1984), No. 1-4. 



 42 

IDEM, Human rights and fundamental freedoms and their legal protection. 
Right to religion and religious freedom, in „Orthodoxy”,  Year LVI (2005), no. 3-4.
  

IDEM, The right of human dignity (dignitas humana) and religious freedom. 
From “Jus naturale” to “Jus cogens”, in "Ovidius University Annals" series Law 
and Administrative Sciences,2006, no. 1, p 86-128. 

IDEM, „The religious relations of Religious-State in U.E. „Privileges” and 
„discrimimation” in „religious”politic of some member States of the European 
Union”, in „ Ovidius University Annals”, series Law and Administrative Sciences, 
2007, Nr. 1, p. 20-34. 

DURHAM Jr., Cole, W., Issues of religious freedom. Comparative 
framework, in „Altera” Magazine, no. 4, Tárgu Mureş, 1996. 

DURKHEIM, Emile, The elementary forms of religious life, Polirom, Iaşi, 
1995 
DUŢU, Alexandru, The Europe idea and the development of European 
consciousness, Publishing All Educational, Bucharest, 1999. 

IDEM, The inside and outside worlds (articles, interviews, reading notes), 
Publishing of the Bucharest University, Bucharest, 2009. 

ENACHE, George, Political power and Orthodoxy in contemporary Romania, 
Publishing Nemira, Bucharest, 2005. 

ENACHE, Smaranda (coord.), Religious education in public schools. 
Promoting the interests of the child in religious education. Monitoring of religious 
education in public schools from Romania, in „Final Report of the Pro Europe Ligs”, 
Publishing Pro Europe, Tárgu Mureş, 2007. 

ESLIN, Jean-Claude, God and power. The West Theology and Politics, 
Publishing Anastasia, Bucharest, 2001. 

EVDOKIMOV, Paul, The Social Dimension of Orthodox Ecclesiology, 
Theology Digest, 18, 1970. 

FALK, Richard, Religion and Humane Global Governance, Pelgrave, New 
York, 2001. 

FELEA, Ilarion V., Religion Culture, Publishing Diocese Arad, 1994. 
FERRARI, Silvio, The New Wine and the Old Cask: Tolerance, Religion and 

the Law in Contemporary Europe, in „The Law of Religious Identity: Models for 
Post-Communism”, Kluwer, The Hague, 1999. 

IDEM, The Secular and Sacred in Europe’s Constitution, http://www.project-
syndicate.org. 

FERRARI, Silvio; IBÁN, I.C., Diritto e religion in Europa Occidentale, 
Milano, 2001. 

FLOCA, N. Ioan, Catholicity (synodicity, universality, catholicity, 
ecumenical) church, in “The Orthodoxy”,1988, no. 3. 

FLONTA, Mircea, KEUL, Hans-Klaus, RÜSEN, Jörn (coord.), The religious 
and civil society, Publishing Paralell 45, Piteşti, 2005. 

FONTA, Ilie, The Romanian religious freedom, Publishing Stephanos, 
Bucharest, 1996. 

http://www.project-syndicate.org/
http://www.project-syndicate.org/


 43 

IDEM, Religion Freedom in the contemporary world, Publishing. Stephanos, 
Bucharest, 1998. 

IDEM, Some aspects of church-state relations in Western, in „B.O.R.”, 
(1991), No. 4-6. 

FORET, François, Introduction în L’espace publique européen à l’épreuve du 
religieux, Editions de l’Université de Bruxelles, Bruxelles, 2007. 

FRUNZĂ, Sandu, (coord.), Integration Steps. Romanian Religion and Human 
Rights, Limes, Cluj-Napoca, 2004. 

IDEM, The Religious fundamentalism and the new conflict of ideologies, 
Publishing Limes, Cluj-Napoca, 2003. 

GABOR, Adrian, Church and State on the first four centuries, Publishing 
Sofia, Bucharest, 2003. 

GABOR, Adrian, MUREŞAN, Radu Petre editori, Church in the European 
Union. Required contributions to European security and stability, University of 
Bucharest, Bucharest, 2006. 

GAUCHET, Marcel, Exiting religion. during secularism, Humanitas, 
Bucharest, 2006. 

GAUCHET, Marcel, Le désenchentement du monde. Une historie politique de 
la religion, Gallimard, Paris, 1985 (Romanian version: disenchantment of the world. 
A political history of religion, Scientific Publishing, Bucharest, 1995). 

GAUDIN, Philippe, The great religions, Horizons Publishing, Bucharest, 
1995. 

GEORGESCU, Ion, Moments of Church Life joined on the last decade (1918-
1928), Bucharest, 1929. 

GHIBU, Onisifor, After five years of the Union, the National Printing 
House,Cluj, 1924.  

IDEM, The need for an overhaul of the religious situation in Transylvania, 
National Printing, Cluj, 1923. 

IDEM, An urgent national issue: the Romanians religious unity, Pattern 
Printing House "Athenaeum" Beiuş, 1931.  

GOLDIŞ, Vasile, About the problem of nationalities, Bucharest, 1976. 
GRIGORIŢĂ, G., Law no. 489/2006 and the Romanian Orthodox Church, the 

"Theological Studies", year III (2007), no. Two. 
HABERMAS, Jürgen, The public sphere and its structural transformation, 

second edition, Comunicare.ro Publishing, Bucharest, 2005. 
HABERMAS, Jürgen; RATZINGER, Joseph, Dialectics of secularization. 

About reason and religion, Publisher Apostrophe, Cluj-Napoca, 2005. 
HERVIEU-LÉGER, Danièle, The Role of Religion in Establishing Social 

Cohesion, în „Religion in the New Europe”, Central European University Press, 
Budapest, 2006. 

HIMCINSCHI, Mihai, Church in Society – Issues of Church missionary in 
society, Publisher reunification, Alba Iulia, 2006. 

IACOB, O., Dominant church providing equal rights, Arad, 1992. 



 44 

ICĂ jr, Ioan I., MARANI, Germano, Catholic social thought. Fundamentals, 
documentation, analyzes, insights, Deisis, Sibiu, 2002. 

ILIESCU, V., State utopia and reality, vol III, Dacia Publishing, Cluj-Napoca, 
1998. 

IONESCU, Cristian, Fundamental principles of constitutional democracy, 
Publishing Lumina Lex, Bucharest, 1997. 

IDEM, Orthodox Church's teaching about the authority of the state Sibiu, 
1971. 

INGLEHART, Ronald, NORRIS, Pippa, Sacred and Secular. Religion and 
Politics Worldwide, Cambridge University Press, 2004. 

IVAN, Ioan, The organization statues of the Romanian religious, in „S.T.”, 
1952, no. 3-4. 

IDEM, Orthodox Church's teaching about the authority of the state, 
Sibiu,1971. 

IVAN, Iorgu, Ethnos,the divine nation-theme and fundamental principle 
canonical of the autocephaly church, vol. „The Centenary of the Romanian Orthodox 
Church autocephaly ", Bucharest, 1995. 

JOANTĂ, Sorin, Church administration and legislation, Edit. Romanian 
Orthodox Archdiocese, Sibiu, 2001. 

LAPEDATU, Al., Concordat, the "Generation of Unification", year I (1929), 
no. 6, Bucharest,p. 1-24. 

IDEM, Two lectures on the new law for the of the Romanian Orthodox Church 
organization., Bucharest, 1925. 

LEB, Ioan Vasile; PREDA, Radu (coord.), Denominations and State in 
Romania, Publishing Renaissance, Cluj-Napoca, 2003. 

LEMENI, Adrian; FRUNZĂ, Florin; DIMA, Viorel, Religious freedom in 
Romanian and European context, Byzantine Publishing, Bucharest, 2005. 

LEMENI, Adrian, FRUNZĂ, Florin, IONIŢĂ, Ştefan, Romanian religious 
life, second edition, Byzantine Publishing, Bucharest, 2005. 

LIZHI, Fang, Les droits de l’homme sont les mêmes partout, Librio, Paris, 
1990. 

LOBATO, Abelardo, De Europa Condenda. Memory and prophecy, the 
"theological dialogue", The Roman Catholic Theological Institute, Iaşi X, 19, 2007. 

MAGNETTE, Paul, Le regime politique de L’Union Europeenne, second 
edition, Presses de la Fondation Nationale des Sciences Politiques, Paris, 2006. 

MANENT, Pierre, A political philosophy citizen, Humanitas, Bucharest, 2003. 
IDEM, Raţiunea Naţiunilor. Reflecţii asupra democraţiei in Europa, Nemira, 

Bucureşti, 2007. 
MANOLESCU, Anca, Europe and religious meetings. About contemporary 

religious pluralism, Polirom, Iaşi, 2005. 
MANTZARIDIS, Georgios I., Globalization and universality, Byzantine 

Publishing, Bucharest,2002. 
MARGA, Andrei, Crisis after crisis, Eikon Publishing, Cluj-Napoca, 2012. 
IDEM, A company postseculară, the "Day of Cluj", september 25,2006. 



 45 

IDEM, Religion in the sphere of globalization, Publishing Foundation for 
European Studies, Cluj-Napoca, 2006. 

MASSIGNON, Bérengère, La contribution des structures européennes 
religieuses et laïques à l’émergence d’un espace public européen, in: François Foret 
(coord.), L’espace public européen à l’épreuve du religieux, Editions de l’Université 
de Bruxelles, Bruxelles, 2007. 

MAXIM, Ioan V., Freedom of religion and belief in universal international 
rules, in „Human Rights”, no. 4, IRDO, Bucharest, 2008. 

MĂRGINEANU, Nicolae, Individual psychology, Publishing Institute of 
Psychology of the University of Cluj, 1940. 

MERLE, Marcel, Religion, étique et politique en Europe: essai de 
problematique, en Religions et transformations de l’Europe, Presses Universitaires de 
Strasbourg, 1993. 

MESLIN, Michel, Science of religions, Edit. Humanitas, Bucharest, 1993. 
MESSNER, Francis, Le droit des religions dans une Europe interculturelle, 

Hermès 23-24, CNRS, Paris, 1999. 
MEYENDORFF, John, Church in the World, on vol. Byzantine theology, 

Bible Institute and Mission of the ROC, Bucharest, 1996 
IDEM, Ortodox Church Yesterday and Today, new edition, revised and 

redirected by Jean Meyendorff and Nicolas Lossky, translation: Cǎtǎlin Lazurca, 
Publishing Anastasia, Bucharest, 1996. 

MORAR, Vasile, Elementary morality, second edition, rev, Paideia, Bucharest, 
2009. 

MOTOC, Dorel-Nicolae, Partnerships for social mission, in „Humans 
Rights”, no. 4, IRDO, Bucharest, 2008. 

MURARU, Mândrea Mihaela, Religious freedom and the rule of law, in 
„Humans Rights”, no. 1, IRDO, Bucharest, 2004. 

NEGRUŢ, Paul, Church and State. An inquiry into the symphony model 
Byzantine, Bible Institute "Emanuel", Oradea, 2000. 

NETEA, Vasile, Consciousness of national unity and common origin in the 
history of the Romanian people, Bucharest, 1980. 

NICULCEA, Adrian, Orthodoxy and European unity, the "VO", 1993, no. 97. 
NIFON, Mihaiţă, FLOREA, Ştefan, editori, Religion in society at the 

beginning of the XXI century. European trends, Wallachia University Press, 
Targoviste, 2006. 

ONORIO, Joèl-Benoît d’, La liberté religieuse dans le monde, Editions 
Universitaires, Paris, 1989. 

IDEM, La liberté religieuse, droit fundamental, in „La liberté religieuse dans 
le monde”, Editions Universitaires, Paris, 1990. 

PALEOLOGU, Alexandru, Christian heritage of Europe, Publishing Eikon, 
Cluj-Napoca, 2003. 

PARAIPAN, Anton, Some considerations on Law no. 489/2006 on religious 
freedom and the general regime of denominations, in „Ovidius University Annals”, 
Theology Series, no.1/2007. 



 46 

PASA, Florin etc., Legal and organizational framework of Social Work in 
Romania, Polirom, Iaşi, 2003. 

PETRARU, Gheorghe, Orthodoxy and proselytism, Trinitas Publishing, Iaşi, 
2000. 

PIERRE, L’Hulier, Right to the church ecumenical councils I-IV, trans. by 
Prof. Dr. Alexander I. Stan, Gnosis Publishing, Bucharest, 2000. 

PÎRVULESCU, Cristian, Icons in schools, discrimination in public space, the 
"Truth" of 23 March 2012. 

PLEŞU, Andrei, For a Christianity of the New Europe,vol III, Humanitas, 
Bucharest, 2007. 

POMPEY, Heinrich, Social services, moral, social and philanthropic Church 
prerequisite for the economic development of a country, Archdiocese of Tomis, 
Constanta, 2006. 

POPESCU, Dumitru, Christ Church, Society, Bible Institute, Bucharest, 1998. 
IDEM, Orthodoxy and contemporary, Bucharest, 1996. 
IDEM, Mission of the Church in a world secularizatǎ, Publishing Holy 

Archdiocese of Bucharest, Bucharest, 2004. 
POPESCU, Teodor M., Confessor Church, Our Faith Publishing, Bucharest, 

1995. 
POPESCU, Corneliu Liviu, Relations between church and state in the "Right" 

no. 11/1992. 
IDEM, Local Autonomy and European Integration, Bucharest, 1999. 
POPESCU, Sorin, The legislation regarding Association and, Publishing 

Director Autonomic Gazette, Bucharest, 1998. 
POPOVIVI, Constantin, Tontines and Codicii Law Orthodox Church, in 

„Candela”, Year 1886, no. 5. 
PREDA, Radu, Restoring God. Social and theological studies, Eikon 

Publishing House, Cluj-Napoca, 2010. 
IDEM, Amnesia of a continent. Church-State Relationship between secularism 

and relativism, on „Theology and politics: Fathers of the United Europe", Anastasia 
Publishing, Bucharest, 2004. 

IDEM, Church in the state. An invitation to debate, Scripta Publishing House, 
Bucharest, 1999. 

IDEM, A soul for Europe. Orthodoxy and integration, in Nichifor Crainic, 
Dumitru Stăniloae, Răzvan Codrescu, Radu Preda, Each in its own order. For a 
theology of race, Christiana Publishing, Bucharest, 2003. 

PUIE, Oliviu, Public services, Legal Publishing House, Bucharest, 2012. 
RATZINGER, Ioseph (Cardinal); Damaskinos (Metropolite de Suisse), 

L’heritage chretien de L’Europe, Tertios, Ceterine, 1989, (romanian version: 
Heritage Christian Europe, Trinitas Publishing House, Iaşi, 2002). 

RĂDUCĂ, Vasile, Christian perspective of human rights, in "Church and 
Human Rights: Paradigms, foundations, implications" Legal Publishing House, 
Bucharest, 2010. 



 47 

IDEM, From human rights to religious rights in "Theological Studies", Year 
LII (2000), no. 1-2. 

RICHMOND, A. H., Immigration and Ethnic Conflict, Macmillan, London, 
1988. 

ROBBERS, Gerhard, State and Charch in the European Union, Second 
Edition, Nomos, Baden-Baden, 2005. 

ROMANATO, Gianpaolo, LOMBARDO, Mario G., CULIANU, Ioan Petru, 
Religion and power, Polirom, Iasi, 2005. 

RUNCAN, Nechita, Politico-religious implications of Romanian Concordat 
with the Vatican, Publishing House Ex Ponto, Constanta, 2003. 

IDEM, Freedom of religion in interwar Romania. Historical and Theological 
Considerations, in „Ovidius University Annals”, Series Law and Administration, 
Year. 2006, no. 1, p. 237-250. 

IDEM, Romania wars in religious diplomacy of Vatican. Theological and 
legal considerations, Publishing Ex Ponto, Constanta, 2008. 

SANDU, Dan, Freedom of Faith: the gift of God and human effort, the 
"Human Rights", no. 3 IRDO, Bucharest, 2000. 

IDEM, Theology and Practice of Mission in the Church today. A comparative 
treatment in "Theology and Life" Trinitas Publishing House, Iaşi, 2002. 

SCHUMAN, Robert, For Europe, Autonomous Publishing & Fondation 
Robert Schuman Gazette, Bucharest, 2003. 

SCOLA, Angelo, La politica e la dimensione etica, in „Diritti dell’uomo: 
famiglia e politica”, Libreria Editrice Vaticana, Città del Vaticano, 1999. 

SEVER, Avram, The new concept of the European Union of Romanian 
perspective, Polirom, Bucharest, 2002. 

SEVERIN, Adrian, European construction and Christian values, Day, 
February 12, 2003. 

SIMA, Lidia, MADISON, Roxy Cassandra, SORESCU, Vasile, Romania's 
integration in the EU - an Orthodox vision Publishing CH Beck, Bucharest, 2007. 

SNAGOV, Ion Dumitriu, Relations between State and Church, Garamond 
Publishing, Bucharest, 1991. 

IDEM, Church-State Relations, Garamond Publishing, Bucharest, 1996. 
SOARE, Gh., Aspects of Byzantine legislation related to the protection of 

man, the "ST", An. X (1958), No. 1-2. 
STAN, Alexandru, Orthodox and non-Christian religions, Ph.D. Thesis in 

"Orthodoxy", An. XXXVI (1984), No. 3, pp. 151-281. 
STAN, Liviu, Relations between Church and State, in "Orthodoxy", An. IV 

(1952), no. 3-4, p 353-461. 
IDEM, RPR religion law in the "Theological Studies", Year II (1949), no. 9-

10. 
IDEM, Church and religion in international law, in "Orthodoxy", An. VIII 

(1955), no. 4. 
IDEM, Basic Principles of canonical Orthodoxy reflected in legislation 

Romanian Orthodox Church, the "Orthodox" An. , 1968, no. 2. 



 48 

IDEM, Statute of the Romanian Orthodox Church, the "Theological Studies", 
An. 1949, no. 7-8. 

*** State and religion in Romania - a transparent relationship?, APADOR-
CH, Bucharest, 2008. 

STECOZA, Gabriel, Parliamentary administration functions under the law, 
PhD thesis, SNSPA, Bucharest, 2007. 

STUPARU, Cristina, State - society - religious freedoms, IRDO, Bucharest, 
2009. 

ŞANDOR, Sorin Dan, State-church relationship in "Transylvanian Review of 
Administrative Science" An. VIII (2002), no. 2. 

ŞESAN, Milan, The unification Church in 1918 as an act of strengthening the 
political unity of the Romanian state, the "Metropolitan of Transylvania", An. XIII 
(1968), no. 11-12, p 830-843. 

TĂNASE, Laurenţiu, Pluralisation religieuse et société en Roumanie, Peter 
Lang, Bern-Berlin-Bruxelles-Frankfurt am Main-New York-Oxford-Wien, 2008. 

TĂTARU-CAZABAN, Miruna (coord.), Theology and politics. Fathers of 
Europe united, Anastasia Publishing, Bucharest, 2004. 

IDEM, Religious Declaration regarding on Romanian ntegration in the 
European Union, "Romanian Orthodox Church", no. 4-6, Bucharest, 2000. 

TEOCTIST, Romanian Ortodox Church, Open Letter to Senators and 
Deputies of the Romanian Parliament, Bucharest, 2000. 

*** Orthodox theology in the twentieth century and the beginning of the XXI 
century, Viorel Ionita coordinator, Basilica Publishing, Bucharest, 2011. 

TIA, Teofil, Re-christianization Europe? Pastoral theology and missiology 
religion in contemporary Western, Publishing Reunification, Alba Iulia, 2003. 

TUDOR, Alexandru, National sovereignty and European integration, 
Polirom, Iaşi, 2002. 

ŢOP, Dan, Legal Regime of Social Welfare, Publishing Library Targoviste, 
Targoviste, 2004. 

ŢUŢEA, Petre, Between God and my nation, Anastasia Foundation Publishing 
and Graphic Arts Printing House, Bucharest, 1992. 

VALDMAN, Traian, European Forum "Two millennia of Christian culture" in 
"VO" An. 1993, No. 100 

VALICĂ, Mihai; CHIRILĂ, Pavel; BĂNDOIU, Andreea; POPESCU, 
Cristian George, Social Theology, Christiana Publishing, Bucharest, 2007. 

VEDINAŞ, Verginia, Religious beliefs, Lumina Lex Publishing House, 
Bucharest, 2003 

VELASCO, Martin, Introduction to phenomenology of religion, Polirom, Iaşi, 
1997. 

VIANU, Tudor, Philosophy and theory of culture values, Nemira, Bucharest, 
1998 

VLAICU, Patriciu, L’identité canonique de l’Eglise orthodoxe de Roumanie à 
l’aube de l’intégration dans l’Union européenne, în „Anée canonique”, 47, Paris, 
2006. 



 49 

IDEM, Place and role in the European Union countries recognized churches, 
Publishing Arhidiecezana Cluj, Cluj-Napoca, 1998.VLASSIOS, I. Phidas, Canon law 
- an Orthodox perspective, Trinitas Publishing House, Iaşi, 2008. 

VOICU, Marin, Protection of Human Rights. Theory and jurisprudence, 
Lumina Lex Publishing House, Bucharest, 2001. 

VONICA, Romul Petru, The Freedom of religion in terms of the Constitution 
and the case law of the Constitutional Court of Romania, the "Human Rights", no. 2 
IRDO, Bucharest, 2007. 

VON SCHÖNBORN, Cristoph, People, Church, country. Christianity as a 
social challenge, Anastasia Publishing, Bucharest, 2000. 

VULCĂNESCU, Mircea, Logos and Eros. Christian in the modern world. 
Two types of medieval philosophy, Paideia, Bucharest, 1991. 

WARE, Timothy, The Orthodox Church, Penguin, 2 edition, Harmondsworth, 
UK, 1993. 

WILLAIME, Jean-Paul, Europe et religions. Les enjeux de XXIe siècle, 
Fayard, Paris, 2004. 

WILSON, Bryan R., Religion in Secular Society. A Sociological Comment, 
C.A. Watts & Co. Ltd., London, 1966. 

WOOD jr., James E., Liberté religieuse et Ètat démocratique, in „Conscience 
et liberté”, Berna, no. 60/2000. 

YANNOULATOS, Archbishop Anastasios, The Orthodoxy and contemporary 
world problems, Byzantine Publishing, Bucharest, 2003. 

ZĂGREAN, Ioan, The Christianity and the fundamental human rights, in 
"Theological Studies", year IV (1952), no. 3-4. 

 IDEM, The concept of social justice in the current Romanian Orthodox 
theology, in „Orthodoxy”, no. 4, 1981. 

ZLĂTESCU-MOROIANU, Irina, For a culture of peace, democracy and 
tolerance in Romania, Publishing Calistrat Hogaş, Bucharest, 2000. 

IDEM, Human rights from the beginning of the millenium, Publishing 
Calistrat Hogaş, Bucharest, 2001. 

IDEM, The freedom of religion and beliefs - a fundamental human right, in 
„Drepturile Human Rights”, no. 2, IRDO, Bucharest, 2007. 

IDEM, Human rights – a development system, IRDO, Bucharest, 2008. 
IDEM, Religion and the Secular State in Romania - National Report, IRDO, 

Bucharest, 2010. 
ZLĂTESCU-MOROIANU, Irina, DEMETRESCU C., Radu, Human Rights - 

mechanisms and specialized agencies of the ONU, IRDO-ANUROM, Bucharest, 
2002. 

ZLĂTESCU, Victor Dan, Christianity and the human rights, in „Human 
Rights”, no. 1, IRDO, Bucharest, 1996. 

IDEM, Rapport introductif, on „Les droits de l'homme. Dimension spirituelle 
et action civique”, IRDO, AIF, Bucharest, Paris, 2001. 

ZLĂTESCU, Victor Dan, ZLĂTESCU-MOROIANU, Irina, Highlights for the 
philosophy of human rights, second edition, IRDO, Bucharest, 2003. 



 50 

A. REGULATION, PROTOCOLS AND TREATIES 

 

***Romanian Civil Code. 
***Romanian Criminal Code.  
***Romanian Constitution (revised), 2003, Erc Press Publishing, Bucharest, 

2003. 
***European Convention on Human Rights (Convention for the Protection of 

Human Rights and Fundamental Freedoms), adopted by the European Council in 
Rome in 1950 (in force since 1953).  

***The book of Fundamental Rights of the European Union.  
***Universal Declaration of Human Rights, adopted by the General 

Assembly of UNO December 10, 1948.  
***Human rights - collection of international documents, LADO, Bucharest, 

1996. 
***International instruments of humans rights. The Universal Declaration of 

Human Rights, 10 december 1948,  Universal instruments, vol. I., Bucharest, 1997. 
***The law no. 489/2006 on religious freedom and the general regime of 

denominations.  
***The law no. 554/2004 on administrative. 
***The law no. 215/2001 of local public administration. 
***The law no. 544/2001 for free access to information of public interest. 
***The law no. 52/2003 regarding the decisional transparency in public 

administration. 
***The law no. 142/1999 on state support for clergy salaries. 
***The Frame law no. 284/2010 about the Unit salaries of employees paid 

from public fund. 
*** The law no. 103/1992 for the only right of religious denominations to 

produce objects of worship. 
***The law no. 1/2011 of national education. 
***The law no. 272/2004 for the protection and promotion of children's rights. 
***The law no. 48/2002 for approving the O.G. no. 137/2000 regarding the 

prevention and sanctioning for all forms of discrimination. 
***The law no. 195/2000 on the setting up and organization of military clergy. 
***The law no. 488/2004 approving O. G. no. 86/2004 for the modification 

and completion O. G. no. 68/2003 regarding social services.  
***The law no. 571/2003 on fiscal code. 
***H.G. no. 9/2009 on the organization and functioning of the Ministry of 

Culture and National Heritage. 
***H.G. no. 1007/2005 of the modification of H.G. no. 539/2005 for the  

Nomenclature approval social assistance institutions and indicative of the structure of 
the Staff Regulation-frame on the organization and functioning of the institutions of 
social assistance, as well as the detailed rules for the application of provisions of a 
government decree no. 68/2003 on government social services.  



 51 

*** H.G. no. 412/2003 for the approval Rules about organization, operation 
and financing of units centers for health care and social assistance.  

***Defense Ministry Order number M.149/2000 approving the Regulation of 
the organization and functioning of religious assistance in the army. 

***The International pact of civil and political rights and The International 
Pact of economic, social and culture rights, both adopted by ONU General 
Assembly, on 1966. 

***The collaboration protocol in the field to inclusion social between The 
Romanian government and the Romanian Orthodox Church, Bucharest, 2007. 

***The protocol of cooperation on Partnership „Medical assistance and 
spiritual” between The Ministry of Public Health, and the Romanian Orthodox 
Church, Bucharest, 2008. 

***Treaty establishing a Community for Europe, European Institute in 
Romania, Bucharest, 2004. 

***Treaty of Lisbon amending the Treaty on European Union and to the 
Treaty establishing the European Community, JO C 306, December 17 2007. 

 

 

 


